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[O You who Believe, fear Allah. And let every soul look to what it 
has sent on for tomorrow. Fear Allah, surely Allah is well- 
acquainted with whatyou do. And do not be like those who forgot 
Allah, so Fle made them forget their own souls. Such are the 
rebellious transgressors.] 

(Al-Hashr 59:18-19) 
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POREWORD 



We are immensely thankful to Allah SWT Who enabled us to present this book tor the 
benetit of the seekers of sacred knowledge. Indeed the best of the words is the book 
of Allah and the best of guidanceisthe guidanceotour beloved masterMuhammad 
St. Scholars of Islam, throughout the history, have contributed to preservation and 
communication of the word of Rasool Allah if - our connection to the book of Allah 
and our means of interpreting it. They guarded the noble wordsot ourmastertrom all 
the impurities and tormed the sciences that would be sutticient to prevent all the 
generations of Muslims trom talling into misguidance if they ponder upon them and 
understand them. Usool Al-Hadith is one of such marvelous Islamic sciences. It deals 
with identitying and segregating the authentic narrationstrom the inauthentic ones. 
It explains the way the prophetic traditions were preserved and communicated 
generation atter generation. It establishes and explains the role of Sunnah in our lite 
as Muslims. In short, this is one of the most essential Islamic sciences that are highly 
important torthestudentsof knowledge, especiallyin today’sage and times. 

The book that isin your hands at the momentcan be classitied as a doortor entering 
into the glorious tield of Usool al-Hadith. It is an excellent resource tor the beginners. 
Written by the great scholarotthe Indian sub-continent,Sheikh Abdul Haq Mohadith 
Dehlavi, this book explains the key terminologies in the tield of hadith sciences. These 
terms are extremely important tor any student of hadith to understand well in order to 
effectively study the noble prophetic traditions. The book explains the key terms in 
simple terms without lengthinessand verbosity. 

The original text written by Sheikh Abdul Haq was in the Arabic language which he 
included as an introductory section (called ‘Muqadimmah’) in his commentary 
(Sharh) of the tamous book of hadith - Mishkat ul Masabeeh. Considering its 
applicability and benetits tor the broader population of students and seekers of 
knowledge, it was later on produced as a separate book by itselt. 

OUR APPROACH IN THIS BOOK: 

This book provides Arabic text, English translation, and commentary of the 
Muqadimmah. We have written it in a way that it can also be used as a textbook in 
the Islamic seminaries. Following is a brietexplanation about each of these aspects: 

Arabic text and English Translation: We have used a tluent translation approach 
(rather than word-to-word translation) where considered appropriate. The original 
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Arabic text (written with red tont, is highlighted in unshaded boxes) has been 
presented with thetranslationsothatthosewhocan understand the Arabic language 
can benetit trom it directly and be able to identity where tluent translation is preterred 
over word-to-word translation. This approach has been used to ensure clarity and 
simplicity. 

Commentaryand explanation: Ourcommentary appearsin red boxes spread across 
the book. They have been colored ditterently to let the readers ditterentiate them 
trom the original text. Aso, they have been enclosed in a border tor easy 
identitication. One of the key teatures of the commentary in this bookis the inclusion 
of tigures which make it very easy to understand the linkage between various types 
of narrations and the conditions that govern theirclassitication. 

Use as a textbook: W hile writing the commentary, we have tried our best to use the 
most simple language and elaborate the key conceptsso that beginners can also 
benetit trom it. This book can be taught in seminaries betore teaching Mishkat (or 
whichever book of hadith they choose as the tirst book). Selt-assessment questions 
have been added atthe end of all the chaptersin the book to enablestudentsto 
review theirlearning and fix any short-comings. 

SOURCES: 

Translation: The translation presented in this book is taken trom the translation 
produced by Bilal Ali Ansari and Kashit ul Ansari. However, where we considered that 
the meaning is not getting clear, we have added our own translation. This also 
includes converting the word-to-word translations to a more tluent style, where 
considered necessary. 

Commentary: The tollowing sources have been utilized in writing the commentary: 

‘Istalahat e Hadith' (Urdu translation and commentary of the Muqadimmah) by 
Sheikh Allah Baksh Taunsavi 

‘Muqaddimah Usool A-Hadith' (Urdu translation and commentary of the 
Muqadimmah) byMaulana HabiburRahman Qasimi (Darul Uloom, Deoband) 
‘Introduction to Hadith Sciences' by Sheikh Suhaib Hasan 

Otherbooks/ articlesdealingwith variousaspectsofthescience of Usool Al-Hadith 

ORGANIZATION OF THIS BOOK 

There have been five aspects according to which the ahadith are usually classitied: 

1 According to reterence to a particular Authority or how elevated the chain of 
transmission goes (covered in Chapter 1 ) 

2 According to the links of Isnad (covered in chapter2 and 3) 

3 According to nature of Matn and Isnad (covered in chapter3) 

4 According to Authenticity of Correspondents (Covered in chapters 4,5,6, 8) 

5 According to a numberot reporters (covered in chapter7) 
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As shown from above, this book covers all of the five aspects mentioned above at a 
basic level. 

In addition, the book also covers the tollowing important dimensions of the tield of 
Usool Al-Hadith: 

An overview of key terminologies in the tield of hadith sciences 
Various approaches towards interring rulings trom the ahadith 
An overview of some of the books of hadith 

DUA: 

I very humbly pray to my God to make this book a source of benetit tor me in this 
Dunya as well Aakhirah. I pray to him to make this a source of the forgiveness of my 
countless sins and heedlessness. I ask my Rab to protect me from all torms of 
misguidance. I ask Allah to make this book a means tor my brothers and sisters to 
come close to the beautitul religion of Islam and dedicate themselves to studying it in 
depth. I ask my Rabb to accept this humble ettort and forgive any shortcomings it 
may contain. I ask my Rabb to make this ettort beneticial tor our community and our 
ummah. May the countless blessings and peace be on our beloved messenger i? to 
whom I dedicate thisettort. May Allah give us closeness to him in the Dunya and the 
Hereatter. 




CJI diijJJ aj Ujj 



Muhammad Nabeel Musharrat 


Perth, 10 April 2018 
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A BRIEF BIOGR APHICALIKETCH OFIHEIKH 
ABDUL HAO MOHADITH DEHLAUI 



NAME AND LINEAGE: 

The ancestry of Sheikh Abdul Haq goes to Bukhara trom where his toretathers came 
and settled in Delhi. Being attached to the Mughal court, his tather, Shaikh Saituddin 
Turk Bukhari, was a well-known tigure of the time. Sheikh Dehlavi was born in 1551 CE 
(958 AH) in the month of Muharram in Delhi. His name was Abdul Haq, Kuniyah was 
‘Abdul Majd’, Takhalus was ‘Haqqi’, and Urf was ‘Mohadith Dehlavi' 

SCHOLARLY CAREER: 

His father, who himself was a scholar of caliber, organized for his initial scholarly 
education in India. He himselt taught him a numberof books and laid a very strong 
toundation in Islamic Sciences. The noble sheikh also acquired the company of a 
number of other noble scholars of India and benefitted from their knowledge and 
wisdom. However, one of the key highlights of his scholarly careeris hisjourney to Hijaz 
in the year 1587 CE (996 AH). A number of factors are attributed to this. One of such 
factorsis the ‘Deen-e-llahi’ that the Mughal king Akbarintroduced. Sheikh Abdul Haq 
was extremely disappointed with thisand also the support that it acquired trom the 
notables. The sheikh was left with no option but to migrate. During his stay in Makkah, 
he studied the prophetic traditions and other Islamic sciences under many notable 
scholars of the time. Upon the advice of his teachers in the haramain shareetain, he 
decided to return backto India and fight the ignorance thatwas being spread there. 
Atter staying there for a few years, the Sheikh returned to India and spend the next55 
years of his life in teaching and learning Islamic sciences. He wrote around 116 books 
and nurtured countlessscholars. It is not an exaggeration tosay that most of the works 
on core Islamic sciences in India were between 11 th to 13 th century were a result of 
theefforts the noblesheikh madeand theseedshe sowed. It is becauseot thisreason 
that he is known as “the pioneer of the Islamic literature in Indian subcontinent”. 

DEATH: 

He died in Delhi, in 1642 CE (1052 AH) in the month of Rabi ul Awwal. 
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SECTION 1 

HADITH AND IT$ TVPE$ ACCORDING TO 
ATTRIBIITION TO THE PROPHET 



1.1 WHAT IS MEANT BY THETERM ‘HADITH’: 


C-SO Jj lJJl) i jt’ jlj jiil ^t' 2 ’" J L~J Jli jl Jj>-l Jj«j 4il jj^Ul 


Hadith, according to most of the scholars, means 

1. Qawl: 

The speech of the Prophet ® 


2. Fai’al: 

His actions 


3. Taqreer: 

Histacit approval 

(i.e. someone did orsaid something in his presence and he didn't reject him or 
prohibit him from that; rather he remained silent and acquiesced) 

Ojjjiij jJj«9J J^ajUJ' J j£ j Ojijĕj^ jJj« 9J J^UdaJ' Jj9 C*jJ^-I jJJaJ JJJJ1S3 


The term ‘hadith’ also appliesto: 

the speech of companions, their actions, their acquiescence, and 
- thespeech of the tabayoon, their actions, and theiracquiescence. 
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1.2 TYPES OF NARRATIONS ACCORDING TO THEIR ATTRIBUTION TO THE PROPHET 



1.2.1 Marfu: 

The hadith which goes back to the Prophet* iscalled Martu (theraised chain) 

1.2.2 Mawquf: 

jjl Js J\ jS- jl Jits J>\ jjS J J*S j\ Jli JUj US” 0_jSjdl JJ Jlii IJLjwsJI Jl Jj^il Uj 
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That which goes back to the companion iscalled Mawquf (the halted chain). 

As it is said [tor example]: ‘Ibn ‘Abbassaid/ did/ or acquiesced’ or ‘on the authority 
of Ibn ‘Abbas’ or ‘Mawquf on Ibn ‘Abbas’. 

1.2.3 Maqtu: 


£_jkA«Jl Jj JUj I Jl Uj 


That which goes backto a tabayi iscalled Maqtu (severed chain). 


Atter explaining the three main categories with regards to where the sanad of 
a narration ends, the Sheikh moves on an explainssome common hadith 
terminologies; these terminologies are dependent on the three categories 
detined above and henceit makes pertect sense to detine them tirst. Their 
sub-classitication come later on in the section. 


1.3 DO THE TERMS ‘HADITH’ AND ‘ATHAR’ MEAN THE SAME THING? 


U sj^jlLi SUo^i JuJ U5" UJi ^jjdi jS^ji jJJJ Jiij _/^l ^ JlAi ^kiill ii kjjijJJ\j £j£jL\j UjUJ-i Sij 

pJ~^j ^JJl ^jZ r ‘UtoSii sU - 


Some of the scholars considerthe term ‘Hadith’ to be specitic to Martu’ and Mawquf 
only, since Maqtu’ iscalled Athar * 1 2 ([meaning] a non-Prophetic Hadith). 

However, the term Athar could also apply to Martu’, as the supplications which have 
come trom the Prophet#are called ‘A’diyul Mathurah’ 

[i.e. in this title given to them, the word ‘Mathurah’ comes trom the same roots as 
‘Athar’]. 


Shiekh now backs up his opinion regarding the correct view about the word 
‘Athar’ in the light of how the pious predecessors used this term. 


1 There twodetinitions otathar. 

1) It is same as hadith, as martu', maqtu and mawquf ahadlth areall narratedthe same way. 

2) It is specitic to speech, actions and tacitapproval of companions and tabayln. A muhaddith is 
also called 'athari'. 
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jb^l jbU SjUtLaJl jIjTj £j~ill <J-jiU-*il jlo J.O.Li.<JI ‘UliS’ ^jC L5_jUJallj 


Imam Tahawi named his book ‘Sharah M'anial-athar' which contains ahadith of the 
PropheW and athar of companions. 


JjjkJlj £«Jl jjjk-j OjijdI j* <UJ UJ iu 


jeya^- JjI 


-——■ s - 




Imam Sakhawi said that:There is a book named ‘Tahzib ul-athar' by Imam Tibrani. It is 
specitic to Martu * 1 hadith. As tor the Mawquf ahadith mentioned in it, they are 
mentioned but incidentally. 

1.4 DO THE TERMS ‘KHABAR’ AND ‘HADITH’ MEAN THESAME THING? 


Jl- iU" U j3-Vj jjwdlJ iUtjaJlJ jj aAp iill cA *iJ^I jSU- iJ-G-j**/? Jb^lj c?* 1 ". Jj^--»dl tj C-djAlj JjUj 

j«u?uil ^ij^lJ jJ^^L-Jlj Jjidl jlJ-i 


u5jl-U-l ^tjjl^Jb JuLUj Jj Jt4 iuJb JjUUj JUj iJiiJ 


Khabar 2 3 and Hadith popularly have the same meaning. 

However, some scholars [dittered with this opinion and] termed what has come trom 
the authority of the Prophet *, the companions, and tabayin asthe Hadith; whereas 
they termed Khabar as a report or narration that is narrated about the news of the 
kings, sultansand the old days. 

Hence, the one who engages in the study of Sunnah iscalled a ‘Muhaddith’ and the 
one who engages with historiesis called ‘Akhbari’. 

1.5 ON THE MARFU HADITH: MEANS OF RAF’A: 


toS- j jSL iL j jSL ui jiji i j 


Raf’a [to the Prophet it] could either be explicit ( Sareeh ) or indirect/ implicit (Hukmi). 


2 There arethree views regarding khabarand hadlth 

1) Both have same meaning. 

2) What comestrom the Prophet is hadlth and what comes from other than him is khabar. 

3) 'Khabar' is a common term and whereas 'hadith' is specitic. It means what comes from the 
Prophet is hadlth and what comes from him as well as others is khabar; or in other words 
every hadlth is khabar but every khabar is not hadlth. 
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These two types of Raf’a can be turther divided based on the three aspects 
covered abovein the detinition of hadith in section 1.1, namely: 

o Qawli (his words) 
o Fai’ali (hisactions) 
o Taqreeri (tacit approval) 

This, accordingly, gives rise to 6 sub-classificationsasexplained below. 


Means of Raf'a 


Sareeh 


T 

Hukmi 

(Explicit) 


(Implicit) 


Sareeh Qawli 

► 

(Explicit Statement) 


—► 

Qawli Hukmi 
(Implicit Statement) 




Sareeh Fai'ali 

► 

(Explicit Action) 


—► 

Fai'ali Hukmi 
(Implicit Action) 




Sareeh Taqreeri 
(Explicit Approval) 


-► 

Taqreeri Hukmi 
(Implicit Approval) 


Figure2: Meansot Rata’ of hadith and classitication based on being implicit or 

explicit 


1.5.1 Sareeh Qawli (explicitspeech): 


IJiS' Jli jd-^3 aIp <&' J-p JjA) J* j («-I— i) 


As to being explicitin speech, it is like the companion’s saying: 

4. ‘I heard the Messenger of Allah saying so and so’ 

5. or like his or someone else’s saying: ‘The Messenger of Allah said... ’ 

6. or ‘trom the authority of the messengerot Allah that he said’ such and such. 
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1.5.2 Sareeh Fai’ali (expiicit action): 


jt• liT J*9 4ji t 4 J 1 I JjLoj Jt- jl \j£' Jj« 9 «i—'3 ^,/0 <fljJ Jjbj cJij 'jj£x£a]\ J p£" {J&&\ J3 

liS" Jj« 9 4il <U9j jl L^ji Ojjt jl jULUJl 


As to being explicitin action, it is when a Companion says: 

“IsawtheMessengerof Allah (mayAlahblesshimandgranthimpeace)do..." 
or 

- if he says: “trom the Messenger of Allah (may Allah bless him and grant him 
peace) that he did...” or 

- if someone says: “from a Companion orsomeone else... it is raised” or 

- when a narratorstates: “the Companion raised it (the hadith)." 

1.5.3 Sareeh Taqreeri (tacit approval): 


OjllLil /jj % \j£ «j—'3 ‘U^' ^ "Wi ji ijyj J-*3 Ojjp _ji Jl^tUJl J Jtj L)l Lgjjjillj 


And by tacit approval by the companion orsomeone else saying: ‘Such and such or 
someone did such and such in the presenceotthe messenger of Allah and hedoesn't 
mention that he rejected it. 

1.5.4 Qawli Hukmi (implicit statement): 


zsH\ jt t uJ^i ji>ir s^uii jij^Sli / ii^u-yj jiA u iuUuiji ^udi / j± s- i lsjJi jl?lUJi jO-^U uSS- U3 

j/ ^UwUl ^ll 4jJl J..... 1 <«jl9 J*9 jl i,i 7^ IJj wLji ji UUiJl Jl_jAj ^jLoJlj 

.UU- UiJ 


An example of an implicitstatement is when a Companion, not narrating trom the 
early scriptures, but narrating that in which there is no room for individual analytical 
reasoning, narrates historical events, stories of the Prophets, or stories of that which is 
to come, like the [prophesized] wars, tribulations, and the terrors of the Day of 
Resurrection; or narrates a specitic reward or punishment resultant of a particular 
action, since there can be no means of attaining this knowledge except through 
direct oral transmission trom the Prophet (may Allah bless him and grant him peace). 


In the Qawli Hukmi, the scholars have puttwo important conditions: 

o The companion telling a point should not be the one narrating from 
the people of the book 

o The point being told should be such that it could not have been 
extracted through ijtihad orpersonal reasoning. 
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In the presence of these two limitations, the point being told cannot be 
something written in the previous book and cannot be something that is 
companion'sown judgement or point of view based on Ijtihad and it can be 
said that it came from the Prophet it. 


1.5.5 Fai’ali Hukmi: 


<US iL£^-*AJ Jb£ U JjUsJaJl 


[It refers toj those actionsof the companionsabout which there is no room for ijtihad. 
[In this situation, it is very probable that the action would be based on the action or 
command of the prophet.j 


Scholarsexplain that whenthe words (Qawl) andactions (Fai’alorAmal) are 
weighed, Qawl is given more weightage. In the case of fai’ali hukmi hadith, it 
is more conservative and safer to term such ahadith as fai’ali hukmi (rather 
than Qawli hukmi). 


1.5.5 Taqreeri Hukmi (implicitconsent): 


Jjjij uJiJi «uli S JU) 4 j%UU » _jl 


^UiAl j JjbCaJ' -U~v Jlij Uj' Jj-jj jU-j Jl jl jAliiJl jS \ J Jl ,v> JjJjUj jl 

suIp ^JJsj u..Ji Jli ^jOJiUi 


[An example of an implicit consent isj when a Companion narrates that the 
Companions used to do something in the time of the Prophet (may Allah bless him 
and grant him peace), because it is assumed that he (may Alah bless him and grant 
him peace) was aware of it and that revelation had descended concerning it. 

[Similarly, implicit consent is implied whenj they say: “Such and such is from the 
Sunnah”, because the assumption is that “sunnah” refers to the Sunnah of the 
Messenger of Alah (may Alah bless him and grant him peace). Some scholars, 
however, have stated it can imply the sunnah of the Companions or the Righteous 
Caliphs as well, since the word sunnah also applies to them. 
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END OF SECTION 





SELF-ASSESSMENT 

1. Explain the term hadith and who does that apply to? 

2. What arethethreeclassiticationsothadith withregardsto howtarup their 
sanad (chain of narrators) reaches? 

3. Do the terms ‘hadith’ and ‘athar’ mean the same? Explain. 

4. Do the terms ‘khabar’ and ‘hadith’ mean the same? Explain. 

5. Explain the six sub-classitications of hadith based on whether they are based 
on explicit words, actions or approvals of Prophet *or the implicit ones. 
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SECTION 2 

CLA$$IFICATION OF AHADITH BA$ED ON THE 
CHARACTERI$TIC$ OF $ANAD AND MATN 



All the ahadith consist of two components: 

o Sanad 
o Matn 

This chapter elaborates their detinitions and otherrelevantconcepts. 


2.1 WHATIS MEANT BYSANAD OF HADITH ANDIS ITSOMETHING DIFFERENTFROM ISNAD: 


3 3 3j V_jJ ' L?-J jJS 3 .LJM JL >Jo .CLJ' 

. L .L. J I ^ .yL-. oLaC JL-... d '^3 


Sanad means: the path that leadsto hadith -i.e. the narrators who have narrated 
the hadith. Isnad has the same meaning. Sometimes, it is used to mean the 
mentioning of sanad and telling the path of the Matan. 


Isnad system was used by Arabs for transmitting the poetry priorto Islam. But 
after being adopted by the hadith scholars, it reached its pinnacle. They 
coupled it with significant research and added tremendously to its 
sophistication. 

Abdullah ibn al-Mubarak (d. 181AH), Imam Bukhari’s illustrious teacher, said: 
“The isnaad is from the religion. Were it not for the isnad anyone could say 
anything he wished.” This system was developed to avoid and eliminate any 
torgeries. By the end of the first century, the science of isnad was fully 
developed. 
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2.2 WHAT IS MEANT BY MATN OF THE HADITH: 


ilLWl <uil ^$01 1« 


Matan is at what Isnad ends [it can be a statement, an action, ora tacit approval as 
discussed betore]. 


As discussed betore, hadith consistsot two parts. The tirst part is sanad. When 
this part ends, the matn begins (as explained by the Sheikh). 

Let us consider the tollowing example to clarity the concept of Sanad and 
Matn. 


4iii Jj—.<*j Jlii Jlii <0)1 .up ji JA P d c^ij j <Vj c^j-i^pSIi J* liw jjI Ly^i i.tJIL?- 

J^dl Sl JA <0)1 Sl " 


ln the above hadith trom Sahih Bukhari (No. 7376), the tollowing part reters to 
the sanad: 

<0)1 ji JJT J* J <Vj jA c k JViP*<ll j£- cSjjIas jjI Lj^-I cV«A ILjO^- 


Whereas, the tollowing part is the matn: 


j^idl ^S-jj 'II J "<d)l *)l: «_j <Op <dii J-0 4)1 Jjijj Ji^ 

Allah’s Messenger (*) said, "Alah will not be mercitul to those who are not 
mercitul to mankind." 

What type of hadith is this with regards to how tar up its chain reaches (what 
we studied in chapter 1)? 

Select one option trom each row: 

1. A) Al-Marfu B) A-Mawquf C)A-Maqtu 

2. A) Qawli B) Fai’ali C) Taqreeri 

3. A) Sareeh B) Hukmi 

See the answerin the tootnote. 3 


2.3 TYPES OF NARRATIONS BASED ON THE CHARACTERISTICS OF THEIR CHAIN: 


3 This is a Martu Sareeh Qawli Hadith 
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2.3.1 Muttasil: 


3b JgA^j ^ jLS 


lf no narrator is missing from between the narrators then the Hadith is Muttasil 
(uninterrupted).The condition of having no missing narratorsiscalled iscalled Ittisalot 
the sanad. 


Some of the scholars also use the ‘Muttassil' to mean a Mawsool (meaning 
‘connected’) narration. 


2.3.2 Munqati 


gJkail kjAjJl JjjjJ-li i jl j|3 


lf one or more narrators are missing trom the sanad [anywhere], then the Hadith is 
Munqati’ (suspended), and this condition of the sanad with missing narrators is called 
Ingita’. 


The above is the generic detinition of munqati narrations. However, the 
breakage (inqita) can be of ditterent types. The next tew subsections (e.g. the 
sections on Muallaq, Muadal etc.) can be considered as sub-classitications 
munqati ahadith (explaining the ditterent types of breakages in the chain of 
narrators). We will revisit the detinition of Munqatihadith in section 2.3.6. 

Whatisdefinedaboveisa commonly known opinion. However, Accordingto 
anotheropinion, Munqati ahadith also include those narrations which have 
unknown narrator(s) in theirsanad. 

The isnad which contains the narrators which did not have a connection with 
each other (e.g. they never met each other) also tall under this category. 


2.3.3 Muallaq 


ur JuJJl OJlsJ Ji_j j &I jjTL jij Ij^-Ij j_jSy Ji JaicJij ULL J j' kULldi iJusj Uilk JuJJl Jy j^SL ji U) Js_jkJlj 

uJp Jil J)l Jj— * • JU w -. j; 1LI Sjla- 


A ‘Mu’allaq’ [literally, ‘suspended’] hadeeth is the one in which [one or more] 
narratorsareomittedtrom thebeginningotitsisnad [bythemuhaddithwhocompiled 
the book]; the process or state of missing narrators trom the chain (sanad) is called 
Ta’liq. 
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Sometimes Muallaq narration is known as balaghah ("to reach"); tor example, 
Imam Maliksometimes says in Al-Muwatta',"lt reached [using a passive torm 
of word balaghah] me that the Messengerot Alah (may Allah bless him and 
grant him peace) said ..." 


The numberot missing narrators could be one or more and sometimes whole sanad 
could be omitted; this is the customary among many authors, they say: ‘The 
Messenger of Alah said... ’ 


Mu’allaq hadith cannot beconsidered manqati 4 without turtheranalysis, asits 
chains may be available elsewhere. 

When theisnad are mentionedelsewherein thereliablebooksothadith, many 
of the scholars omit them in theirworks tor the sake of brevity. 

Describing a narration as mu’allaq does not automatically mean that it is 
regarded as da’eef (weak). There is no ditterence of opinion among the 
scholars regarding this matter. 

According to Sheikh Saleh A-Munajjid, the ruling on a mu'allaq hadeeth is- 
as in thecase of any otherhadeeth — that it isessential to collect and examine 
all its isnads. 

Atter that, the ruling must be one of the tollowing: 

1 - lf we cannot find an isnad tor it in any book, then in that case the 
ruling is that the hadeeth is da’eef (weak), because nothing is known 
about the narrators who have been omitted trom the isnad; some of 
them may be weakorliars. 

For example: al-Hafiz Ibn ‘Abd al-Barr narrated in a mu’allaq report that 
the Prophet (peace and blessings of Alah be upon him) said: “There is 
no Muslim who passes by the grave of his brother whom he knew in this 
world, and greets him with salaam, but Alah restores his soul to him so 
that he may return the greeting.” 

The scholars researched this mu'allaq report but they could not tind an 
isnad tor it in any book. Everyone who mentioned it quoted it trom the 
mu’allaq report of Ibn ‘Abd al-Barr, so basicallyit is a da’eef hadeeth. 


4 Muallaq and Munqatiare twoot theseven statesot narrationswith missing narratorstrom the chain. 
There areother statestoo which arediscussed lateron in the book. 
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but some scholars regarded it as Sahih, tollowing Ibn ‘Abd al-Barr who 
narrated it asa mu’allaq report butclassed it asSahih. 

2- lf we find the hadeeth with an uninterrupted (‘mutassil’ or ‘mawsool’) 
isnad in anotherbookof hadeeth, then in that case we havetoexamine 
the isnad, and we judge it on the basis of the principles that the scholans 
have set out for examination of hadeeth. 


Taleeqatin Sahih Bukhari 


U 1 ■ l < .Tj j i U jl jjL Jl i_jUSsJi |Jl» d ^yjl JCsi*)Il li) djlAIIl ^-1jj J JjjiS’ CjUJjgJIj 

AjLS" jAT <j I-IC_S U jl 0JOL_« 


There many Ta’liqat in the chapterheadings ofSahih al- Bukhari. However, they have 
the ruling of Ittisal (connected) because he ensured that he doesn’t mention any 
hadith in this book except Sahih. However,, they are not of the same level as that of 
his Masanid [the ones that have complete isnad up to the Prophet S] except those 
muallaq narrations for which he has mentioned the isnad at another place(s) in the 
book. 


There are two ways in which the Muallaq narrations have been mentioned in 
Sahih Bukhari, as explained below. 



Muallaq ahadith in Sahih Al-BukharifaII into two categories: 

1. Those that he narrated with a definitive form, for example: when hesaysso- 
and-so said such-and-such or mentioned such-and-such... This method of 
narrating Mu‘allaq Hadeeths is considered a judgment by A-Bukhari that 
these Hadeeths are authentically attributed to the person they are 
attributed to; it is theretore considered an authentic narration [this is 
because he would never have definitively attributed something to a certain 
narrator unless he had verified the authenticity of that attribution to that 
narrator]. 
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2. Those with a less definitive torm and in passive tense; tor example, when he 
says, it wassaid or it wasnarrated on theauthority of so and so, indicatethat 
there is a doubt concerning its authenticity. 

But since he narrated it in this book, its origin is proved. Due to this, the scholars say 
that theTa’liqat of al-Bukhari are Muttasil and Sahih. 


Al-Suyooti said in Tadreeb al-Raawi: Most otthereportsot thistypein al-Bukhari 
appearwith thetullisnad [i.e.in mawsool / muttasil torm] elsewherein hisbook; 
but he narrated them in mu’allaq torm tor the sake of brevity and so as to 
avoid repetition. 

Imam Ibn A-Hajr Al-Asqalani's, the tamous commentator or Sahih Bukhari, 
studied the muallaq narrations in Sahih Bukhari in detail and concluded the 
tollowing, as mentioned in his book Taghliq al-Ta’liq: 

In general, al-Bukhari did not leave a hadith in ‘hanging’ [muallaq] torm 
except: 

1) When it is repeated (i.e. it has been quoted elsewhere with its tull 
chain) 

2) When he has already quoted another hadith with tull isnad that 
conveyed the same meaning and then added this quote without a 
chain torthesake of brevity 

3) For claritying something in the chain about a particular narrator’s 
taking trom another (a technical matterthat is not related to the subject 
at hand) 

4) lf it is a statement of a Companion, because the statements of the 
Companions are not the main purpose of this book, and theretore Imam 
Bukhari did not teel the need to always provide the chains leading up to 
theirstatements 

5) Someone in the chain did not possess the required standard of 
exactitude in his narrations, or may be a trustworthy narrator but not 
according to the high standard that Imam Bukhari set tor his Sahih book 
in particular. 


2.3.4 Mursal 


JjAj Jli JjiS" Jl->iji Ja4i Ul») J->)i ^udi "W AJJi JlT J|) 
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lf a Hadith hasan omission (of a narrator) atthe end of the sanad, even if it is atter 
Taba'i, it iscalled Mursal [ literally meaning: ‘loose’ or ‘hurried’). 

This state [of missing narrator(s) at the end of sanad] is called Irsal; tor example, a 
Taba'i saying: ‘The Messenger of Allah said...' [when he did not see the Prophet * 
himseltbut heard ittrom a companion oranothertabi’i]. 

Is there a ditterence between Mursal and Munqati? 




Sometimes Mursal and Munqati' (ahadith) could have same meaning [i.e. lack of 
end-to-end connection in the sanad]. However, the detinition provided above [i.e. 
missing narrators trom the end of the sanad] is more popular. 


As explained earlier on, many scholars consider Mursal, Muallaq, and Muadal 
to be the sub-set of Munqati. Mursal stands tor lack of connection, or break in 
the chain of narrators, at the end of sanad; whereas, Munqati means 
breakage at any stage. 


The ruling regarding accepting orrejecting Mursal narrations: 


There have been various scholarly opinions about the authenticity of Mursal 
narrations.Sheikh Abdul Haq Dahelvi hasdescribedsomeopinionsin thebook. 
For the benetit of our readers, we have categorized them, as tollows. This 
categorization is also complimented with the opinions of other notable 
scholars. 

1. Remaining silent 

This opinion is held by: 

o Most of the scholars, as opined by Sheikh Abdul Haq 
o Imam Ibn Abi Hatim 

2. Considering it authentic, irrespective of the narrators involved with the 
condition that no other narration opposes them 

This opinion is held by 

o Imam Ahmed Ibn Hanbal and other Hanbalischolars(they accept 
Mursal and weak narrations [which are not excessively weak] if no 
Musnad narration goes against them) 
o ImamAbu Dawud 

3. Considering it weakirrespective of the narrators 
This opinion is held by: 

o lmamlbnHazm 


Published By: AUSTRALIAN ISLAMIC LIBRARY (wvwv.australianislamiclibrary.org) 119 







MUQADDIMAH Fl USOOL IL HADITH 


4. Considering it authentic in case of elder (or those who are known to be 
highly reliable in their hadith transmission) successors (tabioon) and weak 
in case of younger one (or those who are known to have certain 
weaknesses in their transmission of hadith) ones. The second type of 
successors are expected to have two narrators above them in the chain 
before reaching the Prophet i? and hence it is not known who they 
omitted. 

This opinion is held by: 

o Imam Malikand a numberotMaliki scholars, 
o Imam Abu Hanitah (he holdsthe same opinion as Imam Malik and 
accepts the Mursal Hadith whether or not it issupported by another 
hadith) 

o ImamA-Hakim 
o Imam A-Khateeb A-Baghdadi 

o A-Dhahabi (he regards the Mursal of younger Successors such as 
al-Hasan al-Basri, al- Zuhri, Qatadah and Humaid al-Tawil as the 
weakest type of Mursal) 

5. Based on availability of Isnad through another transmission and the 
relia bility of successor 

This opinion is held by: 
o lmamShafi'i, 
o Imam Ibn As-Salah 

6. Case by Case consideration 
This opinion is held by: 

o Ibn Taimiyyah (he classifies Mursal into three categories. He says, 
"There are some acceptable, others unacceptable, and some 
which require turther investigation: if it is known that the reporter 
does so [i.e. narratesby Irsal] from reliableauthorities, then hisreport 
will be accepted; if he does so from both classes of authorities, i.e. 
reliable and unreliable, weshall not accept hisnarration [on itsown, 
without turther investigation], for he is narrating from someone 
whose reliability is unknown; all such Mursal ahadith which go 
against the reports made by reliable authorities will be rejected 
completely.") 

The tollowing passages take us backto the original text from the book which 

would now be much easierto relate to and understand, inshaAlah. 
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^uUil jt- t£jji -W ^uUil J*j[ *)!ji SS JallLJ J)l iSj^i ** 4j*)[ tUJjJl JLlP J-ujJJl ^) 

OUj jU) OUj jjyui' J) 

UUaJ JjJi» J-ujJJl UJJU) isL&- jjl Jjp) 

)—jj j|Ap jO)I ^ J^—jj Jlj JU «U—JjJ (i U»t—?"s—^ odjs j^j ^ jij jWSJI ) (»^Aj3l l)*)I iU—P^Ilj J^jjJl JU—J jJ_jjl Ul jjJjj-j (%J6j 

J)*ijl U^l jSj Jj U>*-U Jl£” J)|) >XoUo jl J-jJ) jA jUJj . L j2. " .»l l)I ^ydUJl Jup) 

oUiJl jl#. jjP) oU|ll ji J-jJj l)I <b"Jlt cJlS' l)I) ouai jP *3l J—>j 4 *i ljI ^lsJl JJi siu 01 (Jp lil jUS” iJi») 

J-S llr (JUWli jUlSlsO 
jUsJ^I ^j-i ) l5jUl-Ji s jS"i uUi j' jUJI J—lsjU <uSj 


The ruling of Mursal hadith is to ‘remain silent’ [called tawaquf, meaning with-holding 
the judgement about its authenticity] according to most of the scholars because it’s 
not known if the omitted narratoris trustworthy or not, as Taba’i could narrate trom 
another Taba’i and amongst Taba’in there are trustworthy [thiqat] and as well 
unreliable. 

According to Imam Abu Hanitah and Imam Malik, Mursal Hadith is accepted 
unconditionally. They say: he did Irsal only due to reliability and certainty.The hadith 
is reliable as, if it wasn’t Sahih according to him, he would not have done Irsal and he 
wouldn’t have said: ‘The Messenger of Alah said... ’ 

According to Imam Shafa’i if it is supported by another way; Mursal orMusnad, even 
if it is weak, it is accepted. 

There are two opinionsot Imam Ahmad bin Hanbal: 

1. If it is known that the habit of that taba’i is that he doesn’t do Irsal except from 
reliable people and if his habit is to do 

2. Irsal from reliable people as well as from non-reliable, then its ruling, as it is said, 
is to ‘remain silent’ as perconsensus. 

There is more detail in it as mentioned by Imam Sakhawi in ‘Sharah Atiyah’. 

2.3.5 Mu dal 


iUaJl *>UaJw j ij i juJI JalUJl jlS" jU ilUdl sLji ja Jj^iiJl jC jl) 

lf the narrators are missing from in-between the Isnad, then if it be two consecutive 
narrators, it iscalled Mu’dal (problematic) - pronounced with tathah of dua’d. 


Muadal (problematic) isthenameot a particularsub-classitication ofmunqati 
(interrupted) hadith, asexplained earlier. Every muadal Hadith isinterrupted 
(munqati) but not every interrupted Hadith is muadal [i.e. muadal isa sub-set 
of munqati hadith which has other types too, as explained before]. The 
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muadal Hadith consists of the Hadith having an isnad lacking two or more 
transmitters. 


2.3.6 Munqati 


'jLsjlJ» j .W '3 jA j* j&\ y I.WI 3 t)lS" J |3 
J 11 jS’ jfi 3 : a I ] J I j 


lf one or more (narrators are missing) trom the isnad, but not consecutively, then it is 
called Munqati (suspended). According to this, the Munqati’ would be a type of 
hadith which is not Muttasil. 

Two types of meanings associated with the term Munqati: 

^uJ^I 'AhJi UUai jj- jkUuJl JjJkj Jiij 

£lkii*ljl ^USI JukW Jj IJ^I) AjSvj lL..U» JJk; ^^iuJl lJu£j 


- Sometimes, this term is used with a specitic meaning [i.e. breakagein thechain 
at one or more location in which the breakage is not of two consecutive 
narrators] 

- Sometimes, with a generic meaning [i.e. all types of breakages in the chain]. In 
this case, it may include the sub-classitications mentioned above [e.g. mursal, 
muallaq, muadal]. 

Howto identifySuqoot or lnqita inthe narration: 


kS £j»*oF'l!l ^Jl£ jl o_^Ull ^JUi Ul kS l5jIJ!I jU olijLLl ^Ji t- 43j*£ JpjaJij ^lkii*Jl OyV;3 


lnqita’ and omission of a narrator is known by knowing that the narrator and the 
person he is narrating trom didn’t meet, either: 

1. because they didn’t live during the same time, or 

2. Iived in the same time but didn’t meet, or 

3. the Shaykh who the narratoris narrating trom did not give permission (to the 
person to narrate trom him) 

IIm Al-Rijal 


i ^ -IU JJl 13 31 i ^jJ 1*2 aa o! 3 JI jJ ! jL ' JtjjUil yhs, 

^juJ^wJl Jjs oJjjPj i 


This knowledgecomestrom the knowledgeothistory [which themohaditheentermed 
as ‘llm ul Asma Ar-Rijal' or‘llm urRijal’ (usually translated as ‘the studyot the reporters 
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of hadith’ or ‘biographical evaluations’) and captured in the books of Tareekh, 
Tabaqat, and otherbooksot thisgenre]. This knowledge covers the birth and death 
datesot the narrators, their period of study and travel [and many other important 
aspects]. It is because of this that the knowledge of history became a source and 
reliance forthe muhaddithin. 



Figure 3: Sub-Classitications of hadith according to connectivity in Sanad 


2.3.7 Mudallas 


jUJl» JJkJl iJCi JUj siJidJJl ? Sui j»~*Jl .^Jsu jJjil ^kiUJl ^Uisi 
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Amongst the categoriesot munqati' hadith is the mudallas hadith.The act of omission 
that occursin such a hadith is called tad//s (concealment, camoutlage) and the one 
whodoesita mudall/s (concealer). 

When does tadlis occur? 


jtAi JlS) J(- J^ib UJ” UiT £U~Jl Jiilj 44ji Jis Sjji Jj A» iM? jT 43 jj-^) 


Tadlisoccurs when a narratordoesnot name theshaykh whom he, in fact, heardthe 
hadith trom. Rather, he narrates trom the one above his direct shaykh using such 
[ambiguous] wording that deludes one to believe that it may have been heard 
directly, although it cannot be conclusively said to be a falsification [due to the 
ambiguity of the wording]. For example, if the narratorstates: “From (‘anj so and so” 
or “so and so said” (as opposed to “I heard so and so say” or “so and so told me...”). 

Linguistic and contextual meaning of the word tadlis: 


J AaUJI __JUJ” i*Ill J ^~JjJlj 

aiUuJJ I J») ^jl jj * JJj» JUt J) 

&Ui“l J U^TljUrt! Aj ^ 


Tadlis, linguistically, means to hide the defect of a product in a sales transaction. It is 
also said to be derived from the word “dalas” which means the blending of darkness 
[with light] or the intensification of darkness. 

Tadlis in hadith studiesis termed assuch because of the ambiguity that is created by 
the narrator which does tadlis. 


Technical Meaning of the term tadlis is an attempt to conceal the defects of 
theSanad or chain of transmission by using ambiguous terms to represent the 
sanad. 


Types ottadlis: 


Scholars define three sub categories of misrepresentation or tadlis. 

1. The first is a misrepresentation in the isnad (tadlis al-isnad). This consists 
either of a transmitter relating from someone he met but did not hear 
hadith from him, giving an erroneous impression that he heard the hadith 
directly from him. 

2. The second sub-category is misrepresentation of teachers (tadlis al- 
shuyukh). This consistsof a transmitterrelatingfrom a teachera Hadith he 
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did hear from him, but in doing so he mentions the teacher or shaykh with 
an untamiliar name, paidonymic, gentilic ora description to conceal his 
identity. The purpose is usually to hide the identity of the shaykh; however, 
that is not always the case. 

3. The third sub-category is misrepresentation of links between the narrators 
by skippingthenamesot some of the weaknarratorstromthe chain (tadlis 
al-taswiyyah). This type of tadlis happens when there is a weaknarrator 
between the two strong and reliablenarrators and the person mentioning 
the hadith skips the weak narratortrom the chain if it is known that the two 
strong narrators have met each other. This way listeners think that the two 
sheikhs who met each other would have transmitted the hadith in that 
meeting or the time they spent together; whereas in actual, the narration 
comes through a weak narratorin between. 

There are some otherminorsub-classiticationsottadleestoo which are not 
mentioned in here for the sake of simplicity and brevity. However, 
advanced level students are expected to learn aboutthem too. 


Ruling on tadlis: 


C-iJij-U '*! *! “C Aii j*J JJil #■ jfi jyijl Jl3 


The Shaykh (Hafiz Ibn Hajar Asqalani) said; The ruling of the person whose Tadlis is 
established, is that no Hadith is accepted trom him, except the narrations in which he 
explicitly states that he directly heard that narration from the person he is mentioned 
in the sanad above him. 




ImamShamny said; Tadlisis Haram according to the Imams. 


J*{jAl ^^Jjuu i—Jjill ^j^JJJ JS; Jli 4il jt’ 


It was narrated trom Waki' that he said: It is not permissible to do Tadlisot a garment, 
then how about doing this a Hadith? (i.e. it is an even biggersin in the case of hadith). 
And Shu’ba exaggerated in dispraise ofit. 


Imam Shu'ba bin al-Hajjaj wasone of the prominent Mohadith from the first 
and second century atter Hijrah. Considering his prominence in hadith 
sciences, as reported, Imam Sutwan Ath-Thauri remembered him as ‘the 
Leader of the Believersin Hadith’. 
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It is narrated trom Imam Shafi’i thatShu’ba said: “Misrepresentation is the 
brotherot talsehood.” He is also reported to havesaid: “I would rathercommit 
adultery than misrepresentation." This shows Shu’ba's excessive zeal to 
suppress and deter misrepresentation of hadith and how big a crime he 
considered such an action. 


Acceptance of narrations with tadlis: 


UJJ&a JJu c> *-Jju!i Jl jl jiillJ C-.iJlJ-1 JjsI j■* jjiji ^jUuil SjIJ^ Jj-3 «J ^UJjJi >_Ab?-l Jij 

J^* t U« J?) I ^^*J Jj l)IS" Ji? ‘U. j . U 1 jl ^j*J Jj *UI O^*-J*U Jj*^ Jl J ' _ _ jj J*& Jt!®j 

CijWi jt jf c-nr 1 jplJr’ j-a-t 


The scholars have differed in regards to accepting the narration of a person who 
commits tadlis. 

1. One group amongst the experts of hadith and fiqh held that tadlis is an 
adequatereason to declare unreliability of the narrator; whoeverwas known 
to do it his hadith should not be accepted under any circumstances. 

2. However, according to another opinion, such a person's hadith can be 
accepted [with theconditions mentioned below]. 

The majority [of hadith scholarsj adhered: 

to acceptthetadlisottheonewhoonlydoesittrom someonereliable (thiqah), 
like [Sutyanj Ibn ‘Uyaynah, and 

- to reject the one who conceals [bothj weakand non-weak narrators, unless 
he has claritied that he detinitely heard it, i.e. by saying: “I heard” or “He 
transmitted to us” or “He intormed us”. 

The motivation behind tadlis: 


^Jwl Jjp dj j.* .'j J-LJ j\ >U**i jXj sj ^**jjl £lwJl frU>l J—a 




j— j—■ 




Some peoplearedriven tocommit tadlisby wicked intention,such asconcealing that 
one has heard [the report] trom a shaykh dueto the shaykh’syoung age ordue to his 
lackof fame and status amongst people. 


O ^ ' S ' ' t ^ & 

J$-i \ j* Jj i-L» J^L j&*>. j* 4^3 

jl OjSLL oUsll ja j* £jJl 2-I cM JuJ^ Jl3 

J~*)J*Jl JjwJj \j£ <U3 
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As tor the tadlis that was committed by some of the akabir (senior hadith narrators), it 
was not due to [such intentions], rather it was due to their contidence in the 
authenticity of the report and the absence of need [to mention the narrator] due to 
the popularity of his condition. 

Shumunni states that it is possible that the elder heard the hadith trom a group of 
reliable narrators and also trom that man [who was omitted], so he telt no need to 
mention him after mentioning one of [the reliable narrators] or atter mentioning all of 
them due to his conviction in the authenticity of the hadith, just as the mursil (narrator 
of an expedited/ hurried hadith) does. 


Sometimes, the scholars hear a hadith trom so many teachers that they considerit 
an adequate evidence to be able to directly attribute the hadith to the scholar 
trom whom his teachers heard the narration. This is one of the possible reasons for 
the tadlees in some of the narrations from learned mohaditheen. 


2.3.7 Mudtarib 


A disrupted Hadith is one transmitted in ditterent torms. This difference in torm 
can be of two types: 

1. Mudtarib us Sanad - i.e. the hadith has been reported with variation in 
Isnad (this is more common than the second type) 

2. Mudtarib ul Matn - i.e. there is variation in how the hadith is reported 
through various transmissions 

One of its transmitters relates it one way and another relatesit a ditterentway 
trom thetirst (eitherin termsot matn,orsanad,orboth).Sometimesthiscomes 
trom a single transmitter and sometimes it occurs among a numberot its 
transmitters. 


d _jl ju j?-T OlSL» jIj JlJul _jl 01.LiLi _jl oiljj jl jU-S jl ^JuiJ oljjJl j* l3^s?-I JU jl illil J jij 

i_j Js JsA OJi Ju jl OJu- jl jl JjJl oljsr-l _jl AJJl c.bc*’l 


lf a discrepancy occurs between the narrators in a chain (isnad) or text (matn) due 
to 


the advancement, determent, addition, omission, orswitching of one narrator 
in the place of another or 
a text in place of [another] text, or 

through distortion in the namesotthe [narrators of the] chain, or 
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through [distortion], summation, or omission of partsot the text, or 
- something similar, 

then the hadith is termed mudtarib (disrupted). 

Howto identitya hadith as Mudtarib: 


The condition otthe hadith which makesit mudtaribiscalled ‘idtarab’. 

A hadith can be called to have idtirab unless the tollowing two conditions are 
tultilled: 

o The ditterence in the narrations is such that there is no possibility of 
reconciliation betweenthem 

o The two transmissions (isnad) are of equal strength and one cannot 
be given preterence (tarjih) overthe other 


How to treat the mudtarib hadith: 




lf it is possible to join them, then it istine, and if not then be silent (regarding it). 


Scholars generally mention two ways of dealing with (apparently) Mudtarib 
ahadith: 

1. Jama’a/Tatbeeq (Reconciliation): 

lf the ahadith can be reconciled, this should be the preterence. In this 
way, we can act on all the narrations that are involved 

2. Trarjih (preterence) 

lf one of the two relations is preterable to the extent that the other can no 
longerstand up against it because itstransmitteris more retentive, studied 
with the teachers longer or there exists some other cogent reason tor 
favoring it, the verdict is in the favor of the preterable transmission. In that 
case, the hadith may not be characterized as “disrupted” (mudtarib) 
without qualification and it is not treated in the same way. 

If idtirab remainsin the hadith, it indicates its weakness. 
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2.3.9 Mudraj 


JuJij jl i^o-U jwjii _jl Sil)l OUT j^lJP^jl ja Jejb j-> oj-S’ ^“AS" jl tljj 

r* \«Xa C»o*A^-\i C-U^ 


lf the narratorinserts [or interprets] his wordsor someone else’s words, tor example, a 
companion or taba'i’s words, with an aim such as claritying the language, or 
explaining the meaning, orrestricting the unrestricted, orsomething of thatsort, then 
the Hadith is Mudraj (interpolated). 


Mudraj hadith can be of two types: 

Mudraj Al-lsnad 

This is the case when a narrator is explaining a hadith and he says 
something trom hisown (or trom another narration) and the listeners think 
that he has explained the hadith. 

One of the examples of this kind of mistake is the case of Thabit bin Musa 
who once entered the class of Shareeq bin Abdullah AOadhi. Shareeq 
was telling a hadith to hisstudents. 

He explained the sanad of a narration to his studentsand paused a little. 
This pause was because of the large gathering of students in which there 
were intermediaries who were torwarding the portion of hadith that they 
heard trom the teacherto the people who were sitting behind. them (as 
they were not able to listen to the teacher directly because of the 
distance between them). 

W hile Shareeq had paused tor this dictation, he saw Thabit entering the 
class and said: The one who excessively prays at night, his tace will 
become beautitul during the day”. The teacher was praising his 
righteousness but Thabit thought that it was a hadith and he narrated it 
torward. 

Mudraj A-Matn: 

Mudraj ul Matn is that hadith in whose matn some other words have 
entered in such a way that it is not possible to segregate them trom the 
original text. There are three ways tor this to happen: 

o Addition of something at the beginningot hadith (this does not 
happen very otten) 

o Additionotsomethinginthemiddleotthehadith (thisdoeshappen 
very otten) 
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o Addition of something at the end of the hadith (this is a more 
common form of Mudraj ul Matn) 


The case of narrating a hadith by its meaning (Riwatul Hadith Bil Ma’ana): 


4-jj A&j C«?sJ.I IJisj 

JUaij oib j ">LJ t-Jilki-l OUj^jUj s r ~£’lJiJl ^lj£ t-SjUj I s_»JUii j j*Uj SJjiib jllP Ja jjJ jJI^- il Js- 

dji Jilijyi Olijii J jjl?- J-Sj 
<L3 OJiall I jSiaJJ ‘jalii i jU3«LjI jL jj\J- J-j^ 

SJjJUaJI ^JUJ Jj tAj Jalii^l jfi UVj J~y3Sl J oJjJbaJJ IgiaUJi *dUJ-l jbU Jaa£ ji J\Sr J-SJ 

<u.ipj j'3^' <3 iJLij 


This discussion draws us to narrating and transmitting a Hadith by the meaning (non- 

verbatimtransmission).Thereisa difference ofopinion (amongscholars)in thisregard: 

a) Most of them hold the opinion that it is permissible trom the one who is 
knowledgeablein Arabic, proticientin the phrasingof speech, acquainted with 
special compositions (of words) and understandings of dialogue, so as to not 
make an error by way of addition ordeletion. 

b) Some scholars say that it is permissible in words and letters and not in sentences. 

c) Some scholars say that it is permissible tor the one, who remembers the words so 
that he will be able to change them. 

d) Some scholars say that it is permissible for the one who has memorized the 
meaningot the Hadith and forgot its actual wordings, for necessity in obtaining 
rulings. However, forthe one who has memorized the actual wordings of hadith, it 
is not permissible for him [to change any words] tor the necessity is absent in this 
case. 

This difference of opinion is in regards to permissibility and impermissibility [and not 

regarding preference]. 


Regarding the points b to d (as mentioned above), it is important to note that 
the early scholars realized that it was not possible to transmit all the narrations 
word-by-word. That was the reason, these conditions were put in place; they 
allowed the transmission by meaning (al-riwaya bi'l ma’ani) if the conditions 
put forth for non-verbatim transmission were met. 

A-Hasan al-Basri explained that if the ahadith were to be transmitted word- 
by-word only, thenthe number of prophetic commandsthat we knowtoday 
would be signiticantly small and many important aspects would have got 
missed. However, he explained, when it comes to narrating generally what 
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the hadith prohibits or allows, then they could explain this well through 
transmission by meaning. 

Some early scholars, however, insisted on verbatim transmission. A notable 
exampleofthisisImam IbnSirin (d. 110/728) whoevenrepeatedthegrammati 
cal errors in narrations that he had heard.' 


Preference of narrating verbatim: 

^ UiT Usbti UUy ^ \ («-Ljj LL- aij' UjU ALp Jiui IgJ js j * JiiLJl JJljj S^Jji U 

\£jSj ‘iL—Jl __I j j J 


As to the preterence of narrating the actual wordings (of a Hadith) [i.e. verbatim 
transmission] without change in it, it is agreed upon because of the Prophet’s saying: 
“May Alah enlighten the tace of an individual who has heard my speech, took it in 
then gave it as he heard." 

The narration of hadith by meaning is present in six books (of ahadith) and other 
books. 

2.3.10 Muanan 


oyj jt’ oyj js jiiij (Ljjai sjijj ij 
L*jJl JijJaj JSjj 


An’anah is narrating the Hadith with words “trom the authority of so and trom the 
authority of so” [i.e. usingtheword ‘an’ the transmitter narrates the Hadith trom his 
teacher but without mentioning the way he received it trom him; The transmitter 
doesn’t mention if he heard it trom his teacher, or his teacher narrated to him, or his 
teacher reported to him.] The hadith that is narrated through this method is called 
Mu’an’an. 

Criteria for accepting or rejecting Muanan narrations: 

jif- T jJs Ju-*l!l3 JSjlAIil jJs ^^aUIj («J-A Jds Sj^Ull iataJl J JsJi-ijj 


The condition (tor a hadith) to be an’anah is that the narrator and the one who is 
narrated trom should have: 

Lived in the same period, according to Imam Muslim, 

Met, according to Imam Bukhari, 

Acquired (Hadith) [e.g. listening to a hadith directly] according to some other 
scholars. 
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*us jJCij JuiS jjAjiJl Jj (t-U~°3 

•U jS* ^vj jLl <UXvPj 

Imam Muslim refuted both the groupsseverely and exaggerated in doing so. 
‘An'anah of the Mudallis is unacceptable. 

2.3.11 Musnad: 


There are three opinions about the detinition of Musnad narrations, as below. 



1. Each Marfu' Hadith whose Isnad is Muttasil is Musnad (meaning ‘grounded’ or 
‘well-rooted’). Thisis what is the popular and relied upon stance. 

2. Some of the scholars [e.g. Hafiz Ibn A-Haj'r A-Asqalani, Khateeb A-Baghdadi, 
Hakim, and other] call every Muttasil Hadeeth as Musnad, even if it is Mawquf 
or Maqtu’; 

3. Some scholars [e.g. Ibn Abdul BirrMaliki] call the Marfu' as Musnad, even if it is 
Mursal, Mu’dal,or Mungati’. 


It is to be noted thattheterm ‘Musnad’ isalsoapplicableto hadith collections. 
In that context, it refers to those hadith collections in which the ahadith of 
each Companion are recorded separately. One of the most renowned such 
collections is Musnad of Imam Ahmed which contains around 30,000 
narrations. 
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$ELF-ASSESSMENT 

1. Explain the three categories of hadith with regards to how tar up they reach 
in theirchain. Also, explain their sub-categories. 

2. Populate the missing values in the tigure below: 



3. Find three examplesof Mudallas narrations and identity the type of tadlees 
you observe in them. Verify yourfindings with a scholar. 

4. Explain the two treatments that are done to resolve the Mudraj narrations. 
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SECTION 3 

CLA$$IFICATION OF AHADITHIHADH, MUNKAR, 

AND MUALLAL 



JJjilj jSOjj iLiJl ^U~9I jsj 


From the types of Hadith are also the Shadhdh, Munkar, and Mu'allal. 

3.1 Shadhdh: 


£/■} SpUJtI js 3jj j Skijl J jLiJj 
Cj\M\ 0133 U uilii J 3 


Shadhdh linguistically means “he who separated trom the group and lett it.” 

In the hadith sciences, it reters to a narration which is narrated contrary to what the 
trustworthy narrators (known as ‘thiga’) narrate. 


The presence of such contradiction between the narrations in consideration 
is called ‘Shudhoodh’. Shudhoodh can be in matn as well as sanad. 


3.1.1 Mardood, Mahfuz and Shadhdh Narrations: 


3j3y 4jjlj jySy * j\& 

CJ a y& y k.J g j kU- 4k_«j 015" j|3 


lf the narrators [of shadhdh narration] are not reliable then it is Mardud (i.e. a rejected 
Hadith). 


Published By: AUSTRALIAN ISLAMIC LIBRARY (wvwv.australianislamiclibrary.org) | 34 







MUQADDIMAH Fl USOOL IL HADITH 


lf they are reliable then, the way of preterence (tarjih) will be employed [tor the 
contradicting narrations] due to superior retentiveness, accuracyorgreater number 
(of sanads) and otherreasonstorpreterence [of narration overthe other]. 

The one which is preterred [atter the process of tarjih] is called Mahfuz (preserved 
Hadith). The one over which the mahfuz narration is given preterences [as a result of 
tarjih process] is called Shadhdh (anomalous Hadith). 


It is cleartrom above that tarjih was done between the narrations which had 
thiqa narrators. Atter the tarjih, one of the narrations was considered rajih 
(trom the same root as tarjih -meaning ‘preterred’). 


3.1.2 Munkar and Maroot Narrations: 



Munkar (disclaimed Hadith) is a narration trom weak narrator which is opposing the 
narration narrated by the less weak narrator. 5 

Opposite of it is Ma’ruf (well recognized Hadith) [i.e. a narration narrated by less weak 
narrators against the narration narrated by more weak narrators]. 

So thenarratorsot Munkarand Ma'rufboth areweakand oneotthemis weakerthan 
the other. The narratorsin both shadhdh and mahfuz hadith, however, are strong, 
although one of them will be stronger than the other. 


5 While translating this detinition from the Muqadimmah, Maulana Habib ur Rahman Qasimi (Dar ul Uloom, 
Deoband, India) explain that there is a little ambiguity in the original wording in Arabic. After pointing the 
dhamairand muraj'i in thestatement, theSheikh presents thedefinition which we have used.Thesame hasalso 
been explained by Maulana Allah Ba kshTaunsavi in histranslation of the Muqaddimah.The Englishtranslation, 
however, presentthecontrary, which webelieve is nottherightdefinition of theterm. 
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The following chart summarizesthe discussion above: 



Figure4: Relationship betweenshadhdh, Mahfuz, Munkarand Maroot 


Ruling on Mahfuz, Shadhdh, Munkar, and Maroof: 




ln comparison, then, shadhdhandmunkarhadith aretherejected tormsot the hadith 
while mahfuz and ma‘ruf hadith are the preterred forms. 

Some alternate detinitions: 


jil 'y J^l aJ 'ij Aj iSl o'3j ^ itiJl IjJliJ W** 9 j^T j\ji diiLitJJl JuS jSLuJlJ <3 -kjCU jl ,»^.JgJVj 

tiij 2j9 ^Js iJLAj a) 
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Some muhaddithin did not make it a condition in Shadhdh and Munkarthat they 
contradict with another narrator, weather (the narrator is) strong or weak. They said: 

“Shadhdh is that which a reliable transmitternarrated solely , and there is no basis tor 
its aareement and support . This would hold true tor the single trustworthy sound 
narrator." 


Ai) Wj I Sl^ ' \j jyju, * j 

IjSLw iaLi i 'jii j\ iUi ji j\ l)C uJk- I j&j OjjSJuJl ej*s£ ^ jSLuJl JJJjJ^ 

IgJ Sl OlS-*Aiakl olu&j 


Some muhaddithin do not consider (the narratorsto be) trustworthy and (weather 
they) oppose (each othertora Hadith to be shadhdh) 

Similarly (tor) Munkar, some mohaditheen didn’t specity the conditions covered in 
above detinition. They consider the Munkar narrations to be those which are 
considered untrustworthy because of transgression, excessive heedlessness or 
frequent mistakes of their narrator. 

These are the terminologies of ditterent mohaditheen and they do not disputeabout 
them. 

3.2 Muallal: 


j l)LLJ| IJl» JjsI Oj^Ll JlJi^-l li ‘UJJi I J ijia- ljLLiIj JJ^ JlLLl ^»MJI JJj«Ll_3 

LiJi jH-j (J 1 Jnijj JjJ?JLJl 

J jLiLJI jJl J JjLyaJlS’ oIJpj iLliI j* JJJuJl ojLp j ■ai'\ Sij 

Mu'al’lal (defective) - pronounced with a fathah on the lam - isan isnad with defects 
and subtleuneasilydiscerniblereasonswhich hurttheauthenticityofthe Hadith which 
only the proficient and sagacious scholars of high caliber can detect. 

Examples of this can include errors such as expediency (irsal) in the apparently 
uninterrupted (mawsul), or considering a narration as Martu 1 when it is actually 
Mawquf, or other similar discrepancies. 


Sheikh Abdul Haq Mohadith Dehlavi has explained the definition of Muallal 
in the isnad as it is the isnad where such defects and subtle discrepancies 
are usually tound. Imam An-Nawawi has mentioned in Taqreeb thatthe lllah 
(subtle fault) can be in sanad as well as matan. 


At times, the articulation of an extractor of impairing defects (mu‘allil) falls short of 
establishing evidence for his claim [for the defect in the narration] just as a money 
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changer falls short in articulating evidence tor the detects in a dinar and dirham 
sometimes. 


Scholars explain that thiscapability of picking subtle detects comes with a lot 
of experience and time. Just like how the money changers can pick the 
counterteit notesbased on theirexperienceand cannot tully explainthefault, 
in the same manner, experienced mohaditheen can pick up the hidden 
detects in the narration. Manyatimes they explain them very clearly but in 
some cases, as Sheikh Abdul Haq has explained in the above passage, they 
may not be able to fully explain the reason why they consider a narration a 
muallal. 

Note: The person who identitiesthe hidden detects in the narration is called 
Muallil (with a kisra) 


3.3 Mutabi': 

JjpUJl \Xfb J 4J jIj jlj c^JJ Ulj 

OUjU» (j lSjUsJi Jjib U IJoSj l)V i slwti OjiJi^l J yu U iJisj 


When a narrator transmits a hadith and another narrator transmits a hadith in 
corroboration with it, then thecorroborating hadith iscalled a mutabi‘.Thisis whatthe 
hadith scholars mean when the say: “So and so corroborated this hadith.” 


The word Mutab’iisfrom thesame root as itiba —it’s literal meaningisthe one 
that tollows. 


Imam Bukhari frequently mentions in hisSahih, as well as others, that: “[Such and such 
hadith] has corroborativechains (mutabiat)”. 

Conditions for Mutabiah: 


XjUlj ijijl jj Awhilj 

^Loj Ajji JlT Ojdl d *jUll OjSS ji j»jL L» 

l_—L ĕ-lj j£“\ jllij)l Jjl J jjs_j)l jllJl J^kS"J jtT Jj^lj J i)j£S &3 lSjIJJi J JjjSL ^iiAlj 

Au Jlij JiJJl ij Jw»S)I (jilj £>bi.lj 
oj 4 juJ JiAui jji ,j»iJ' J ji'3 J)|3 

L?-Ij j* l)UjOJ-I l)jSS Ol UulLoJl j JsJwjj 
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Mutaba’ah (corroboration) necessitates strengthening and support. The Mutabi’ 
doesn't have to be equal in ranking to the original (Hadith), even if it is lesser, it is 
suitable tor Mutaba’ah. 

Mutaba’ah could be in the narrator himselt or it could be in a Shaykh above him, and 
the tirst (type) is closer to pertection than the second, because weakness in the 
beginning of the Isnad is more common and frequent. 

Mutabi' if it agrees with the original (Hadith) in words and in meaning, it is called 
“mithlahu” and if it agrees in meaning but not in wordsit is called “Nahwahu”. 

It isa condition in Mutaba’ah that the two Hadith be from oneSahabi. 

3.4 Shahid: 


CuUb- jaIJ-S a) JwJ ‘y.j 1 * U' a) JUJ liS" JjslJ il JUi jul?u; ju LlS’ 


lf they [the narrations that support each other] are from two (different) Sahabisit is 
called a Shahid, like it is said “It has a Shahid trom the Hadith of Abu Hurairah” and “It 
hasShawahid” and “The Hadith ofX and X bearswitnesstoit”. 


The reason this type of corroboration, i.e. between the companions, is called 
shahadah is because of it strengthens the narration in the same manner as a 
witness strengthens another one who is conveying the same facts. 


Various interpretations of the termsShahid and Mutabi: 


jubw> ju y "WlJ JjUw? ju tij-u ^^jLJi J jaUJiJ JiUUi J <Usi^!.U aJJuLJi t j > 
ju UlJi ij "WlJ ^jULlj JjslJjl jJJaj Jiij 


And some of them (i.e. muhaddithin) make Mutaba’ahspecific to an agreement in 
words (of the Hadith) and Shahid in meaning (meaning of the Hadith), whether it 
came from oneSahabi ortwo. 

Term Shahid and Mutabi’ could apply to the same meaning. 


From the above discussion, it becomes apparent that the terms Shahid and 
Mutabi are interchangeable. However, some other mohaditheen have 
elaborated on this further and explained that Mutaba’ah will be called 
shahadah more frequently thanshahdah will be called Mutaba’ah based on 
certain factors. Furtherexplanation of thisis available from Muqadimmah Ibn 
Salah. 
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3.5 Itibar: 



The process of investigating the pathsot transmission of a hadith and its multiple 
chainswith theintention of discoveringa mutabi' orshahid iscalledi tibar. 


It should be noted that Mutabi and Shahid are not the types of itibar. Itibar is 
the process of investigation which leadsto the identitication of mutabi and 
shahid narrations. The purpose of the process of itibaris to strengthen the 
narrations if they corroborate with other narrations. However, if a hadith by 
itself meetsthecriteria of acceptanceandisconsidered Sahih,itwill beacted 
upon. 


END OF SECTION 
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SELF-ASSESSMENT 

1. Populate the blankspacesin the tigure below: 
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SECTION4 


CLA$$IFICATION OF AHADITH $AHIH, HA$AN, AND 

DA f IF 




The basic categories of Hadith are: 

- Sahih (sound)-this is the highest rank; 

Hasan (tair) -thisis the intermediaterank; and 
Da'if (weak) - this is the low rank. 

All the types of hadith which we have mentioned [in the previous sections] are 
subsumed in these three categories. 

4.1 Sahih: 



There are five conditions that need to be met for a hadith to be considered 
as Sahih. Four conditions are mentioned below. However, the scholars also 
explain a mandatory fifth condition which ‘itisal as-sanad’ (i.e unbroken 
chain). 


Sahih isthe Hadith: 

(1 & 2 ) which is established by an upright ( adl ) and thoroughly accurate (Tam 


(3) 

(4) 


ud -dhabt) narratorand 

which doesn't contain an impairing defect (muallal) and 
which is not anomalous (Shadh). 
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There are two sub-classiticationsof Sahih narrations (as mentioned below). 


diljj Jui3l OUUsil SU» JIS" jU 

ijji I j£l Jjkjl jjJsiJl jJJi jJi U Jarjj jjJa 5 4*5 jlS" J\j 


4.1.1 Sahih li-dhatihi: 

lf the above-mentioned qualities are present to the level to pertectness and entirety, 
then the Hadith is called Sahih li-dhatihi (i.e. shahih in itselt) 

4.1.2 Sahih li-Ghayrihi: 

lf there is some sort of inadequacy in these characteristics, but various other paths of 
transmission can make up for the inadequacy, then the hadith is considered Sahih li 
ghayrihi (Sahih through corroboration, i.e. Sahih because of some extraneous 
evidence) 

4.2 Hasan: 


43IJJ i j$s *u-jJ ^ j^" j|3 


There are two sub-classificationsof Hasan hadith: 

o Hasan li dhatihi (its detinition isfound in sub-section 4.2) 
o Hasan li ghayrihi (its detinition is found in section 4.3 as its explanation 
dependson the definition of Da'if narrations) 


When [such supportive paths of transmission] are not tound, the hadith isconsidered 
Hasan li dhatihi (Hasan-initself). 

4.3 Da'if: 


i_A**iaJl j$S UaJu j\ 'JS' ^jjrjaJl J ijJ*ii\ JaJlyjJl 4*5 Ji5 Uj 


A Hadith whichisdevoid ofa//or afewconditionsconsidered torSahih Hadith iscalled 
Da’if Hadith. 


Published By: AUSTRALIAN ISLAMIC LIBRARY (wvwv.australianislamiclibrary.org) | 43 









MUQADDIMAH Fl USOOL IL HADITH 


Conditions in which the Da’if hadith is raised to the rank of Hasan li ghayrihi: 


ijji Jl t_a-o«^hJI j 

J jupI jJI jUaillI jl jJ«Ill j~J-l J iJiL ^«jwsJl J ojjSJuJl oUJaJl J01 jj£ 4il jAlbj 

ObCaJl jiGj Ja ^ aJl yt Uj 


Now, if the paths of transmission of a da‘if hadith become numerous and the 
weakness of the hadith is theretore mended [through corroboration] the hadith will 
be considered Hasan li ghayrihi (i..e Hasan through corroboration). 

The apparentstatement otscholarsis that, itis possible that all thequalitiesmentioned 
tor Sahih Hadith be absent in Hasan Hadith, but as per research [as explained by 
Imam Ibn Hajar Al-Asqalani in Nukhbatul Fikrj, the deticiency which is considered tor 
Hasan is (only) lack of accuracy and [tour] remaining qualities (required tor Sahih 
Hadith) will remain applicable. 


This meansthat even if multipleisnad are tound tora weaknarration, it will only 
remove the weaknessthat is caused because of the lower memory of the 
narrator narrating the hadith (i.e. mild weaknesses). 

Sheikh Suhaib Hassan explainsin his book “Introduction to the Sciences of 
Hadith": 

“According to the detinitionsot At-Tlrmidhi and Ibn As-Salah, a number 
of similarweak ahadith on a particularissue can be raised to the degree 
of Hasan if the weakness tound in theirreportersisot a mild nature.Such 
a hadith isknown as Hasan li ghayrihi (Hasan duetoothers), todistinguish 
it trom the type previously-discussed, which is Hasan li dhatihi (Hasan in 
itselt). Similarly, several Hasan ahadith on the same subject may make 
the hadith Sahih li ghayrihi, to be distinguished trom the previously- 
discussed Sahih li dhatihi. 

However, in case the weakness is severe (e.g., the reporter is accused of 
lying or the hadith is itselt shadhdh), such very weak ahadith will not 
support each otherand will remain weak. For example, the well-known 
hadith, "He who preserves torty ahadith tor my 'Ummah will be raised by 
Allah on the Day of Resurrection among the men of understanding", has 
been declared to be Da’if by most of the traditionists, although it is 
reported through several routes.” 
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END OF SECTION 



SELF-ASSESSMENT 

1. What arethefiveconditionsforSahih hadith? 

2. What is meant bythe Da'if hadith? 

3. Explain the term ‘Hasan’ hadith and its two types? 
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SECTION 5 

CHARACTERIITICIOF NARRATORIAND 
CLA$$IFICATION OF AHADITH BAIED ON THAT 



5.1 Adalah 


^ y Cl '' . y J' U JJi.Uilj 

Oj. t_jLwi?dl Jj 4P.Ljlj j .lt.d i I j —J^jiJl jJ J.... 1 J I JLL^SII t_jLt-^"l t^^ii J i j 

S^tS" «UjSsJ l^ Jp Jj-^^ll ij SiUaJl jP ‘J^ljwil ^.LC 1 jL^wJlj 

J t_jj-iJl) ji^lS" SijaJl Oli-Ulil jijy Ji» Stjjllj iWjil ^LaU» G^U- jjjl jfljUJlj jwLJM Jfl*j ji 0jJfl!l Sc.jJ.U iljjl) 

UJJi jLalj Jjjail J JjJl) c3jLJ| 


Adalah (integrity) is a taculty in an individual that induces him to adhere to: 

- taqwa (Godconsciousness) and 
muru’ah (a sense of honor). 

Taqwa: The meaning of taqwah (piety) is abstaining trom evil deeds like polytheism, 
transgression and innovation. In avoiding minor sins there is a ditterence of opinion, 
the preterred opinion being that it is not a condition [tor ‘adalah] due to its being 
outside the realm of ability, except in the case of persistence upon [minorsins], as 
persistence upon them is a majorsin. 

Maru’ah: The meaning of muru’ah isthat one be tree trom any vile acts and detects 
that are contrary to the basic requisite of high ambition and general moral 
excellence, such as certain permissible but lowly acts, i.e. eating or drinking in a 
market, urinating on a road, etc 

The difference in the meaning of adl in general vs the hadith terminology: 


WUilj J<—.‘.‘tj JjljJl J*AP) ^Mlj JJU-jjI J.LP OlS aSLg.UjI J*AP 


uijjJJ jju* u i pjw u i ^ 5^-43 
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It should be known that ad'l in narrating (a Hadith) is more general than ad’l in case 
of witness. Ad'l of a general witness is specitic to tree men; whereas, ad’l in narration 
can include treemen as well as slave. 

5.1 Dhabt 


jj> jSLia Cwir ju £jwJ.I Jii?- J a w alb Jl)«j(j 


The meaning of dhabt (accuracy) is the ability to memorize what one hears in such a 
mannerthat one is tully able to recall it and then prevent it trom wholly or partially 
tading trom one’s memory. 

Types of Dhabt: 


«_J laSJ I h-.ie j — 2 j bJaJ I Ja«U» — 1 J) Iwi jAj 


wUJl Jai£ jJuaJl Ja_jai 
«Ij^l CJ) Jl «JuP Jailwaj «-jUSJi Ja..j g ) 


There are two types of dhabt: 

• Dhabt ul-Sad’r (accuracy in memory) 

• Dhabt ul-Kitab (accuracy in composition, recording or book) 


Preservation through the books was used to tacilitate memory. Some scholars 
of hadeeth had would nevernarratefromtheirmemories, but rathertrom their 
scribes or notes. Accordingly, this concept of being dhabt in recording and 
composition was considered one of the important evaluation criteria for the 
narrators. 


Accuracy in memory is attained through memorization and retention in the heart, 
while accuracy in the composition isattained through preservation [of one’s writings] 
until the time of transmission. 

5.2 Five reasons tor Ta’n in Adalah: 


AaliJJJl j*kJl JilJjJl U 

£jJb SJl^Jrb gl)ll) JUjJU CJliJl) «-jJiiJb «ulJb jliil) t-jjJJu Jj^il 
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As tor adalah, there are 5 reasonstor t’an (aspersions) associated with it. 

Condition 1: The narrator lying (kizb) 

Condition 2: Being accused orsuspected of lying 
Condition 3: Being morally corrupt (fasiq) 

Condition 4: Being unknown (jahalah) 

Condition 5: Being an innovator (bida'h) 

5.2.1 Kidhb(lying) and narrations from those who do kidhb 




By ‘narrator lying' it is meant that his lying is proved with regard to the Prophetic 
traditions either by acceptanceot the torger (of Hadith) or any other evidence 
besides that. 

5.2.1.1 Mawdu 




The hadith of such a liar [i.e. the one described above] is termed Mawdu' (spurious; 
torged). 


Scholarshavedefined variouswaysin which Mawdu narrationscan betound. 
Some of these include: 

Narrations contradicting well-establish and clear norms of Quran and 
Sunnah 

Narrator contessing to torging the hadith 

External evidence indicating the tabrication - For example, certain Jews 
trom Khayber brought a document (claiming to have come trom the 
Prophet) to Umar R.A. which they said was witnessed by Sa’d ibn Mu’adh 
and Mu'awiyah ibn Abi Sufyan. Umar R.A. rejected the document outright 
because Mu’adh R.A. had died in 3AH and Mu’awiyah R.A. had not 
accepted Islam till 8AH. The document was supposed to have been 
signed in 6H (i.e. during the conquest of Khayber) and theretore was 
clearly a torgery. 

Scholars detined nine main motives which led to the tabrication of narrations: 

1. Political differences (i.e. praising their own political group and 
degrading the other); 

2. Factions based on issues of creed (supporting one's own creed and 
creating doubts about the others’); 

3. Fabrications by zanadiqah (enemies within spreading heretical beliets); 

4. Fabrications by storytellers; 

5. Fabrications by ignorant ascetics (i.e. those who adopt practices of 
extreme selt-denial or self-mortification tor what they incorrectly 

_ consider to be religious reasons); _ 
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6. Prejudice in favorof a town, race ora particular Imam; 

7. lnventions tor personal motives; 

8. Proverbs turned into ahadith. 

9. Isra'iliyat narrations (traditions trom previous religions) which were 
wrongly attributed to the Prophet * (may Allah bless him and grant him 
peace). 


5.2.1.2 Ruling aboutthose who are tound guilty of torgery: 


i_ jL Iil jjjil JjsLi IJbl J-i > jJJ j UjL JYj _^i!i U J\j CujU-I J *_j ii3l JujC <u#■ c_5 


Whosoeverisproved to be deliberatelylyingregarding Hadith, hisnarrationswill never 
be accepted even if it is once in the litetime and even if he repented of it atterward. 
This is unlike the general witness who gives talse witness and repents [as in his case, he 
will be accepted as a witness if he reports]. 


The above opinion is held by many notable and distinguished scholars such 
Imam Ahmed Ibn Hanbal and Imam Humaidi. However, we also see some 
othergreat scholars who hold the view that theircase would be no ditterent 
to the case of other witnesses whose statements are accepted atter they 
repent and mend their ways. Imam An-Nawawi explains this to be the 
preterable opinion. 




6*0 O-i-bM \3 4jjS* Aj\ 1 z*0\ 3 ^j*0j>oj\ 13 


This is the meaning of the term “Mawdu' hadith”in the nomenclatureof the hadith 
scholars, not that [the narrator's] lying has necessarily been established and realized 
in the hadith in guestion. 


This meansthat there can be cases of narrationsaboutwhich torgery would 
not have been proved. However, one of their narrators was known to have 
forged some other narration, theretore, he would have considered 
untrustworthy and his narrations would be considered a Mawdu. 


tJJusj Ji jS3l jli cJJju jusJj ^kjJl Jl L_JUll jisJl UjU^lj ^JsjJb »ib-l j JliuJlj 

il dJi l_JU; uS yu jjU yjj^ii iJl® ij LiiS’ JjSL Ji jji ^jjijJi yjju ^jjjJi J J_j U jsjlu iJiiJ 

LJJb OjULJl ll) Jisib jAdl JJj £l_> 
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The issue of forgery is hypofhefical (i.e. based on supposition and not conclusive), and 
to passjudgment of spuriousness (wad') and lying on a hadith is by way of dominant 
probability (zann al-ghalib). It is not possible to claim spuriousness conclusively and 
with certainty [on every hadith of a liar] since liarssometimesalsospeakthetruth. 

With this, the contusion is removed regarding what is said of torgery by the 
acceptance [of the saying] of the forger, that, it is possible that he is lying in this 
contession as its verity is known by dhanne ghalib. Were it not torthis, it would not be 
permissible to kill who contesses to murder or to stone to death who admits to 
tornication. Ponder upon this point! 


The retutation above is of the concept that when a person says that he has 
forged a hadith, it proves that he has detinitely forged it. It could also be 
possible that the hadith beSahih andthe person’sclaimthat hetorged it may 
be based on certain personal motives. It is accordingly said that the ruling of 
terming a hadith Mawdu in such cases is on dominant thinking or probability 
(zann al-ghalib) and notwith definitiveness. 

Thiscase is the sameasthecase of punishmentsgiven tothosewhoclaimthat 
they did adultery or tornication. In that case, too there statements are 
accepted based on dominant thoughtratherthan detinite proots. 


5.2.2 Suspicion of Kidhb (lying) 


JjJtiI CjbAl J AjiS" C_b jl) J Jj Ujywj » OjSJ Jlj l 5 jI)!i j*IUI ui) 


As tor suspicion of talsehood/ lying (the second reason for ta’n in Adalah), it applies 
to when a narratoris famous tor and known to lie in general conversation, even if it is 
not proven that he has lied in the prophetic traditions. 

5.2.2.1 Matrook 


I^S" ^JJbil J *^J'lj* a b^ljJ (_Aili?; U 4jl)^ Aji&p- Jj 

I Jj)U U^Ai) Jj)U JiJU- J15 j ur U)jb» ..511 IJl» ^wJ) J_s 


Similarto it in the ruling isto narrate that which contradictsthe known and necessary 
principles of Islamic law. 

This category of hadith is called matruk (abandoned). For example, they say: “His 
hadith is matruk,” or “so and sois matrukin hadith”. 
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5.2.2.2 Ruling regarding those who are suspected of lying: 

4la LjjjU-l £bj' 1 jb>- <U .JjwsJl Cjf)Ui CJ 013 l)I Jjt-jJI IJl»3 
jJl w jJJiS" 0|3 -<j j-U' ^jjajlu 4 JjO OOJ i jJj-“ jO OJJj lSjJjI' OiJi-l jO ^lWS" (j Ijiti (JlO-i l_jJLSCJ 1 Jj> ^55 l£JJ 3 


lf this narrator (who is accused of lying) repents, his repentance is accepted and it is 
allowed to listen to his Hadith if the signs of integrity appearin him. 

The one who rarely lies in his general conversations but not in Prophetic Hadith, still his 
narrationswill not be called torged or discarded, even though what he does [i.e. lying 
in general things] is a sin. 

5.2.3 Being MorallyCorrupt (Fisq); 


iiissdi jji joii j j-oii ji iijLJii j-oii U 13 
jiiO*ii j apJlJi U &-di j Ju-ii OJi 

JiLplJ JlUI 4j j^JaJl l)jSlJ s-W Jf- ojJLt J-Oil j *>1>li l)LT l)IJ i-jJi^JlJ 


As tor being morally corrupt, it is meant, the corruption of morals and not beliets, as 
the latter talls under bidah (innovation). Mostly the term bidah is applied to the 
corruption of beliets. Lying is considered separate to this even though it is also a 
transgression; because the aspersions (t’an) of bidah are more severe and extreme. 

5.2.4 Jahalahabout the narrator (the narrator being unknown): 


<155 jlP ji 555 45lj 4 JU- l3j» * Ajlij <ttH l3j» > li 45*i CljJAI j j*JaJJ l__~l L5aJi 45L3 L^jljJl 5llUI 3 

JuWtj lK) ^ 

^Ujl JsAlJb jjSJuJ' l£' l-Li ^ll-lJJ 


An unknownnarratorisalsoa causeot t’an in Hadith,becauseif hisnameand identity 
is not known, then his state cannot be known and it cannot be ascertained whether 
he is reliable or not. When the narration includesthe wordssuch as ‘a man narrated 
to me’, or ‘a Shaykh narrated to me’, such a narration is called an ambiguous report 
(mubham). 

The ruling regarding the mubham narrations (i.e. narrations ot unknown narrators): 

l3j<5p j»^*<I LjUl-^ l)j^j l)I ^ll j j*a» jlP ^l l5Jj-Wj 
Lj*)Lu-i ij& 555 j_pJU- ji Jjlc< ^jU-l Jji 1US" JjJjuli JalL «^AJi 5U- l)|3 
j»^I j *3 siL 5 afl j *iJLf jjSL ji jj >5 4 & JJi *3 4 ii wjsSllj 

J*£ JiU- ^»UI jJJi Jl£ 


Published By: AUSTRALIAN ISLAMIC LIBRARY (wvwv.australianislamiclibrary.org) | 51 






MUQADDIMAH Fl USOOL IL HADITH 


The hadith of the mubham is unacceptable unless he is a Companion since all 
Companions are 'adil (upright and possessing integrity). Itthe narrator who is relating 
trom a mubham relates words that indicate integrity, such as if he says “an upright 
person intormed me” or “a reliable person related to me”, then there is a difference 
of opinion. 

The sounderopinion is that such a hadith should still not be accepted, because it is 
possible that the mubham is upright in the mubhim’s (obscurer) opinion but not in 
reality. If a proficient imam says it, however, the hadith should be accepted. 

5.2.5 Being an innovator (bida h): 


J-p JjAj j* u 3 J Ojp u Js j>\ jUspi apJlJi U) 

jJS" iiUi jl&jj ijij^i ^ Jjj&3 


Bid'ah is to believe in an innovation that opposes what is well-known in the religion 
and what has been related from the Messenger of Allah * and his Companions, 
basedon aform of doubtandtalseinterpretation,notby wayotretusalandrejection, 
for that would be kutr (disbeliet). 


It is to be noted that Bida ’h is of two types: 

1. Bida’h Mukaffarah (the bida’h thatmakesa person kafirora disbeliever): 
This is that type of bida’h because ofwhich the person who holdsit will be 
considered a disbelieveraccording to the aqeedah of ahlussunnah wal 
jama’ah. For example, those who believe the Quran is not preserved, or 
those who put allegations on the Aysha R.A, or those who believe that Ali 
R.A. will be coming back nearthe day or judgment, orthe Qadyani’s who 
do not believe in the tinality of the Prophethood. 

2. Bida’h Mufassiqah (the bida’h that makesa person fasiq orsinner): 

This is the type of bida’h that causesdeviation but a person cannot who 
holdsit cannot becalled an outright kafirordisbeliever. Khwarij, Mutazila, 
and othersects can be considered to have adopted this typeof bida’h. 

While reading the description below, it is to be kept in mind that Sheikh 
Abdul Haq Mohadith Dehlavi is explaining about the second type of 
bida’h. 
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The ruling regarding hadith of an innovator: 


Various opinions in this regard have been summarized below. Sheikh has 
concluded this discussion with the explanation of preterred opinion. 


sls SjSy 1 £J~«J.I Cj-Wj 

ojj^aSli j jIIjuj ja*i IjSO JIS" jl .«^.Jgju J12j J«3 jljJJl Lrtgjil JJua> jlS" jl Jsl% JI JuPj 

4iL«^j JsL^-Ij ijySj £jjj Ja~J» Jjsrj jjjjJUtLl 0jjjT jls j J JJL jjijsJl oJu£ j^j > j(J SjSy jjJJ' J* JjjS" 
l*k3 j£3 jUPJli Sjji jl jI J*3 dJJJiS’ * jj 3) <0 Lrjj» jUPJu Jl LsJi jlS" jl 4JI jL?uJl_j 

£jJ' JjfeI C«jjJ"l j^-l J j^iili^ jJJ*il jUuJ-Lj 

According to the majority of scholars, the hadith of an innovator should be 
rejected. 


According to some scholars, however, if the innovatoris [generallyj characterized 
by truthtulness in speech and the preservation of his tongue [from lyingj, then his 
hadith can be accepted. 


Some scholars have stated that if the innovator denies a Mutawatir (mass- 
transmitted) sharLah issue which is necessarily known to be a part of the religion, 
then he [and his hadithj should be rejected. 

If he is not of this description, however, then he can be accepted even if 
opponents declare him a disbeliever, [on the condition ofj the presence of 
precision, scrupulousness, fearof Alah, caution, and preservation. 


The preterred opinion, however, is that if he propagates his innovation and 
advertises it, then he shall be rejected. If that is not the case, then he can be 
accepted, except if he narrates something that supports [and strengthensj his 
innovation, in which case the hadith will definitely be rejected. 

5.3 Caution regarding taking ahadith trom people of Ahwa and deviant sects: 


4*>lji' u^lJuJ' ujLjJ pljjiSllj ^JJ' Ja' y* C«jJ j~l «V-i J Jj.dl.~V jjj*lll jjjjPLj 
£jJl ujUtJji jjlij jjja3jJ'_5 ^ .« J uiI j jJjil Jl jwuJ. j ^jljiM Sijj Jjjjj-l d«ji dpL?' jU-I Jjjj?*ll «_«?-U3 Jlij 

sljA^lj 

^uil LJLi Jt^jj JS3j (ijdil Sjj C«jJV j>-i yt jjjAt dpL?" isL?-l Jlij 

ijdil jl C~j J3 >lSI j^-^ll J isL^-^l jjii uJ J ^ .~...d lj Jjy jjSLi ijdil sj* C«jJlM j^-l jl jJui 

, t g.a>l jj ^j jjJ CjiU-^jl jjjtJsj IjjlS" 

JjU J jTjlJ Sjlil Juu j Jjd> Ijjlij 
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In summary, the imams differ with respect to accepting the hadith of the people of 
bid'ah and ahwa' (desires) and the people of deviated sects. 

The author of Jami' al-Usul said, “Agroup of imamsot hadith tooktrom the Khawarij 
sect, Qadaris, Shi'ites, Ratidi ShiMtes, and all the other people of innovation and 
desires. 

Another group exercised caution and abstained trom taking any hadith trom these 
sects, and each of them had theirreasons." 

There is no doubt that taking hadith trom these sects is [permissible only] after 
investigation andacquisitionofthetruth. Eventhough precautionisin nottakingthem 
since it has been established that these sects used to tabricate hadith in order to 
promote theirdeviant opinions and would admit to it atterrepenting and recanting. 
And Alah knows best. 



SELF-ASSESSMENT 

4. W hat are some of the ways through which torged narrations could be 
identitied? 

5. Search on the internet and collect 10 Mawdu narrations. If you are not able 
to find 10 such narrations through the internet, seek assistance and advice 
trom a local scholar. 

6. What are five conditionstor Adalah? 

7. If a person who forged the hadith reports, can what he narrates atterward be 
accepted? 

8. What dothescholarssay abouttheacceptanceorrejection of narrationstrom 
ahlul bida’h? 
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SECTION 6 

CAUIEIOF AIPERIION RELATED TO ACCURACY 



IbJ?- Uajl Ja~JaJb AiliLLIl jilaJl Uf 
Jaii-I Jl U*jlj 2 OlSl JiSlji l$JUj JaJjtll oy5" l£jU_j a1J*Ji Jo 2 UJlt-I 


The causes of aspersion related to accuracy are also five: 

1. Excessive heedlessness (fart al-ghaflah) 

2. Frequent error (kathrat al-ghalat) 

3. Contradiction of the reliable narrators (mukhalatat al-thiqat) 

4. Delusion (wahm) 

5. Poor memory (su’ al-hifz) 

6.1 Fart al-Ghaflah (Excessive Heedlessness) and Kathrat al-Ghalat(Frequent Error): 


JbjUioJ JaJlll OjlSj al*Jl JojS Ui 
£&y\ J JaJjJlj JU;JJ!-I £lwJl J iLi*JlS 


Excessive heedlessness and frequent error are both close in meaning and import 
[however, the is tine difference between the two]. 

‘Heedlessness’ (ghatlah) relates to [mistakes in] hearing and retaining the 

hadith [trom the sheikh], whereas 

‘Error’ (ghalat) relates to narration and transmission. 


Narrationsof those who do ghatlah in abundance (Katheer ul ghatlah) or err 
in abundance (katheer ul ghalat) are called as ‘munkar’ by the hadith 
scholars (thisis in addition to the conditions mentioned in section 3.1.2 which 
providesthestatusof narrationsthat meetthecriteria of narrationsmentioned 
in next section). 
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6.2 Mukhalafatal-Thiqat (Contradiction of Reliable Narrators): 


Mukhalatatal-thiqat happenswhen a narratorwith lowerranking presentsa 
narration that contradictsthe narrationota narratorwith a higherranking.This 
can eitherhappenin matn, orthesanad (orboth). 

As the reasons tor this type of contradiction, can be many, the types of hadith 
that are tormed as a result are numerous too. Some of these types include 
Munjar, Shadhdh, Mudtarib, Muqloob 6 , Mudraj and so on. Advanced details 
on these types can be tound in the Sharh (explanation and commentary) of 
Nukhbatul Fikr. 


j^tja Jj£j j\llj j 

jWJl jt’ iiLyiJl ^Jt-j Lil Cj\M\ jJJlii C-tLll 01 *jpr j» JiyJaJL jiliLLll jilaJl >j*rj j* Aj vrj 


The contradiction ofwhat the reliable narrators haverelated in the sanad orthe matn 
occurs in various ways and becomes a cause of anomaly (shudhudh); it results in 
becoming a cause of aspersion in relation to accuracy. 

This is due to the fact that the cause of opposition to the reliable narratorsis solely due 
to a lack of [or deticiency inj accuracy, memory, and the ability to protectthe hadith 
trom change and alteration. 

6.3 Wahm (Delusion): 


JJ^ o jj-j JJli jJJiJi ^tAMl Jwa^- l)I jjsjJjl J~L iSjjj U4 lJa?-i jjiJl OULaJl j joJijJI j* j *JaJlj 

tAJJw C—'JiAl J\2" ‘U-ilii i—jULJ 

j)^J.ij jlji—SJi Ji j^j «ijjJi L-jiy> jJL iijkej \juj\j iIaU-3 jjj jA ^ja 'jj i^ijij CjJiAi ?jJt joMtl iJjj 
pit\ «dilj ^a^jl iJi» j oJuw jb jl JUj} LgkSj'JJ' j! ^^l l)I Jl jill IJl» t—iOjl j* 


In regards to aspersion due to delusion (wahm) and torgettulness (nisyan) by which [a 
narratorj tallsintoerrorin narration andtheretorerelatesbased upon hiswahm, itsuch 
aspersion can be discovered through proofs indicative of impairing detects and 
causesot rejection, then the hadith will be mu'allal (defective). 

This is the most obscure science of hadith (ditticult to comprehend) and also the most 
delicate. Only those who have been granted true understanding, vast memory, and 
a complete knowledgeofthestatusof narratorsand thestatesotthe chainsand texts 


6 Muqloob, linguistically, means inverted, upside-down. In the hadith terminology, it refers to a narration in 
which something(inthe matn or thesanad,such as namesotthe narrators) is narrated inan inverted orupside- 
down manner (e.g. insteadot Murra ibnKa'b, mentioningKa'bibn Murra). 


Published By: AUSTRALIAN ISLAMIC LIBRARY (www.australianislamiclibrary.org) | 56 







MUQADDIMAH Fl USOOL IL HADITH 


of hadith, like the early predecessors (mutaqaddimin) trom amongst the masters of 
this science, can stand up to the task. They ended with Daraqutni and it is said that 
no equal ever succeeded him in this attair. And Alah knows best. change and 
alteration. 


6.4 Su al-Hifz(PoorMemory): 


AiUWj oUi?- l)IS" l)] jSu 4iU-Jj jr° “UL&J *k^3 <uia>- (■ 4jUtf] *)l l)I ii)J J)U3 Jiii-I > UIj 

UUyA 4jliS]j 4jlj-* 4 JIU JuiiLili Jaii-I lj- 4 U “>U-IJ jlS" 4jUfi]j 4>lj—ai UjCu ji Cj' 

4UJji OjllS- oJUj UJlij*jl U 4iU- jlS" jj Jaij-I oj-Lj 
jUUil d JU-lj Uaii iJi» jyJtoruJl jiajy Jupj 

iJaJui i Uigi 4j£” UjI ji _ji 0 jJai uJUj jl iuj jiS" t-U.Uj JiailAl J J^LU-I Ju Jgj Ui Jaii-I Ijia j|j 
4Lijl jlj lU^jo j~<JJ ^ jlj JU Jli"l oJi» Juu oljj Ujj lj~<Lao J*>LU-*i!j Ja^As?-*>!l J-3 Jgjj LJi 
J-4J.lj ^j-JjJ-Ij jjs-J.1 U—oU-l IJL»3 jUwr-Jlj Jjlail Jj ijl ijy ^ Jjslj-ij UjUiU» l— ail IJi Jt*rj j]3 


[According to the scholars,] poor memory implies that a narrator’s mistakes in 
transmission exceed his accuracy and that his heedless errors and forgetfulness 
exceed hismemoryand precision. 

In other words, if errors and forgetfulness surmount or equal his accuracy and 
precision, he will be considered of poor memory. Whatis necessary, theretore, is the 
predominance of a narrator’s accuracy and precision. 

If poor memory characterizes a narrator at all times throughout his lite, his hadith will 
not be considered reliable. 

According to some of the muhaddithin, this type of hadith will tall under the category 
of shadhdh. 

Mukhtalit 

lf poor memory appears suddenly due to external circumstances, such as loss of 
retention due to senility and old age, loss of sight, or loss of one’s books [of recorded 
hadith], then such a person will be called a mukhtalit (narratorattected by memory 
loss). 

What a narrator related betore ikhtilat (memory loss) and loss of retention will be 
accepted if it can be distinguished trom what he related after thisstate. If it cannot 
be distinguished [trom what wasrelated atter ikhtilat] then [the scholars] retrain from 
ruling on the hadith. Likewise will be the case if [the situation] is vague. 

If corroborative hadith (mutabi'at) and attestations (shawahid) exist tor this type of 
hadith, it will improve trom the status of rejection to acceptance and preterence. 
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This is also the ruling for the hadiths of the mastur (concealed), mudallis 
(misrepresenter), and mursil (omitter) narrators. 


END OF SECTION 



SELF-ASSESSMENT 

9. Write a detailed note on causes of aspersion in relation to accuracy of the 
narrators. Cover all five associated aspects in your response. 
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SECTION 7: 

GHARIB, AZIZ, MAIHUR, AND MUTAWATIR HADITH 



7.1 Gharib (Singular) Hadith: 




lf there is only one narratorot Sahih Hadith, it's called the singularreport (Gharib). 


There are various perspectives in which a Gharib hadeeth can be detined. 
Sheikh Saleh Al-Munnajjid explainsthat ‘the Gharib hadith istheonein which 
there is some kind of uniqueness’. This is not specitic to only Sahih ahadith but 
can also encompass Hasan and Da’if ahadith. 

The detinition provided by Sheikh Abdul Haq, however, only specitic Sahih 
narrations. Accordingly, it can be said that the Gharib hadith being detined 
here is ‘Gharib Sahih’ (thatSahih narration which containscertain uniqueness) 
not Gharib narration in general. 

The kindsot uniquenessthat a hadith can have can be many, however, the 
most renowned types are two. These two types have been explained by the 
Sheikh Abdul Haq lateron in thissection (reterto sub-section 7.5.1). 


7.2 Aziz (Scarce or rare) Hadith: 


1 jwi ois* j|3 


lf it has two narratorsit’scalled the rare report (‘Aziz). 

7.3 Mashhur (well-known) and Mustatid (well-circulated) Hadith: 


Uijjiwaj ,V.a ^J—J j&\ \jj\^ j^J 
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lf it has more (than two) narrators, then it iscalled the well-known report (Mashhur) 
and the well circulated report (mustatid). 


Some scholars also considerthose narrations to be Mashhur which are widely 
accepted by the community of Muslims even if they, by the numberottheir 
isnads, may tall into the category of Gharib. 


7.4 Mutawatir (Mass-transmitted) Hadith: 


I '-r 1 j^J' oiUjl U l)I Jl oJ»lJ| J 42ljj C-*L> 


lf its narrators reached to such abundance that typically it would be impossible to 
conspire together to make up a lie, it’s called themass transmitted report (Mutawatir) 


Ahad Narration: 

In theearly classiticationsot hadith, anynarrationthat did not meet thecrtieria 
tor the tawatur, were called as ahad. Accordingly, Gharib, Aziz and Mashhur 
narrations was considered to be the sub-classitications of ahad narrations. 
These sub-divisions on ahad narrations (i.e. Gharib, Aziz and Mashhur) did not 
initially exist and thescholars only used theterms ahad and Mutawatir. 

Numberot narrators required for each stage of sanad to acquire tawatur: 

Scholars have various opinions regarding how many narrators are required at 
each stage of thethetransmission tor a hadith tobeconsidered as Mutawatir. 
The opinion of scholarsin thisregard rangestrom anywhere between tourto 
seventy (and hypothetically any numberabovethat) .Thisnumberotnarrators 
were required at every stage of sanad. 

Tawatur Bil Ma’ana (tawatur because of meaning): 

Some scholars also explain about the key concepts orthemes that appearin 
a very large numberot narrationsthat they have tawatur (tor example, the 
coming backot Messiah), even though all the narrations related tothat topic 
or concept may not tell all the details in the 100% same manner or same 
wording (and will not beMutawatirindividually).Sucha concept (e.g.coming 
back of Messiah) is known to have come through tawatur and can be 
considered asthetruth. 

Certainity acquired trom ahad and Mutawatir narrations: 
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Scholars opine that the Mutawatir narrations give absolute certainty (yaqeen) 
that the Prophet had in fact said the report. 

On the other hand, the ahad narrations were considered to have a strong 
probability (zann al-rajih) which was enough, if they meet the conditions of 
authenticity, torsuch narrations to be used in deriving the legal rulings. 


7.5 Conditionsfor classitication of ahadith in above mentioned categories: 
7.5.1 ConditiontorGharibnarrations and theirtypes: 




The Gharib (rare) hadith is also called fard. 


What is mentioned above is one of the ways in which scholars define the term 
‘fard’. Scholars also explain some other types of tafarud (singularity orrarity) 
which are as tollows: 

lf a narration only comes from people of one locality 

lf people from only one locality report a narration to people of only one 

otherlocality 


7.5.1.1 Fard Nasibi: 


C-U \iji j “uSyJ J '-JJ ii l.w(j OjSL iljJl 


What is meant by the narrator being unique is that he is alone at any particular level 
of the chain [and not necessarily that uniqueness exists at every level of the chain]. 
Such a hadith is [more specitically] called fard nisbi (relatively-unique). 


Sheikh Saleh Al-Munajjid explains this type of narration as the one for which 
one of its narrators wasthe only one to narrate it trom hisshaykh, and no one 
else narrated it from his shaykh, even though the hadeeth was narrated via a 
numberot isnads till that point, but noneot his students narrated the hadeeth 
trom him except one narrator. 

An example of Fard Nisibi type of narration is: The Prophet (blessings and 
peace of Alah be upon him) said: “Do not call grapes al-karm.” 

This is the hadeeth narrated by Isa ibn Musa Ghunjar, who narrated from Abu 
Hamzah al-Sukkari, who narrated from al-A‘mash, who narrated from Abu 
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Ayub al-Sakhtiyani, who narrated trom Muhammad ibn Sirin, who narrated 
trom Abu Hurayrah R.A. 

The reason this hadith is considered as Fard Nisibi is that no one else reported 
this narration trom al-A’mash except A-Sukkari. This does not automatically 
mean thatthe hadithcan beconsidered asinauthentic. It ispossible that he 
may havebeenin closecompany othisteacherand hewould havenarrated 
this hadith to him ratherthan hisclass. 

So, the uniqueness in this narration is in relation to al-Sukkari’s sheikh, but it is 
not absolute uniqueness (i.e. Fard Mutlaq as explained in the next sub- 
section). The hadeeth was narrated via many paths trom multiple 
companions. 


7.5.1.2 Fard Mutlaq: 



lf it is present at every placein isnad, itiscalled absolutely uniquereport (tard mutlaq). 


An example of Fard Mutlaq type of hadith is the narration: “Actions are but by 
intentions.” 

Its only proper sanad trom Yahya ibn Sa‘eed al-Ansari, who narrated trom 
Muhammad ibn Ibrahim al-Taymi, who narrated trom llqimah ibn Waqasal- 
Laythi, who narrated trom ‘Umaribn al-Khattab. 


7.5.2 Conditionfor Aziz narrations: 


Ljp Jj Ijjjp C~;uAl j£> ^ "W'3 i3 UlT OU ijSSSS' ^-pj* J£" U ij^i u' jwl i^jlJJl iOj£L iijJij 


What is meant by narrators being two is that narrators should be 2 at each place. If 
there is only one narrator it will not be the rare report (Aziz) but the singular report 
(Gharib) 

7.5.3 ConditiontorMashhur narrations: 


jjj\ jj ^PJ^ JS" d O^^j 0' Jjt ' lU' d Qj*Si\ jIUpI I IOa 

i jjs J JS' s 3\ j3*^l 01 lJL»j 


Based on thisanalogy, thereis consideration of abundanceotnarratorsin well-known 
reports (Mashhur), that they be more than two at each place. 

This is the intent of the statement of scholars that “indeed lesser governs the greater” 
in this subject. 
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7.6 Use of Gharib Hadith: 



It is known trom what we have mentioned earlierthat singularity doesn’t negate the 
soundness [of a narration]. It is possible that a Hadith is sound and singular (at the 
same time); such would be the case when each of its narrators is reliable. [Such a 
hadith can accordingly be used like other Sahih ahadith]. 

7.7 Alternate usages of the terms ‘Gharib’ and ‘shadhdh’ hadith 



The term Gharib, however, is occasionally used to mean shadhdh (anomalous) -an 
anomaly -and theretore is a type of aspersion in a hadith. This is what the author of 
al-Masabih meanswhen hesays, “thishadith isGharib (anomalous),”; hementionsthis 
by way of criticism. 

Some scholars explain that the term shadhdh [simply indicates] singularity of the 
narrator without taking into consideration his opposition to [other] reliable narrators, 
as has been detined previously [in this book]. They, theretore [ottentimes] state that a 
“hadith isSahih (sound) and shadhdh (rare)” orthat a “hadith isSahih (sound) and not 
shadhdh (rare)”. 

According to this meaning then, being shadhdh, like rarity (gharabah), will not 
contradict soundness (sihhah). Only when the term is used in the context of aspersion 
(criticism) will it indicate a hadith that opposes [what was reported by] reliable 
narrators. 


END OF SECTION 
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SELF-ASSESSMENT 

10. What is meant by Ahad narrations and what are its types? 

11. W hat are the conditions tor Gharib, Aziz, Mashhur and Mutawatir narrations? 

12. Can Ahad narrations be used in deriving legal rulings? Please discuss with a 
teacherorscholarand write down yourresponse. If you find a ditterence of 
opinion among scholars on this matter, write down various opinions that you 
come across. 
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SECTION 8 

THE LEVEL$ OF WEAK, IOIINDAND OTHER HADITH 



8.1 Weak Hadith 


iLp j\ OjlSO j\ ijJuij Ojj lj ^Juj LjJu j\ 'jS' j~*J~\j &ujsl\ (J Jajljijl <U3 Jjj JiJI jJt «^A^awsJI CjJlM 

\-rfjjj IJljSl lAjLJsJI ^\L~i\ iJJuj j'Jafr'il lJu£j 


A da‘if hadith isa hadith in which the considered conditionsotsoundnessand tairness 
are completely or partially absent and whose narrator(s) have been criticized due to 
an anomaly (shudhudh), disclaim (nakarah), orimpairing detect (‘illah). 

According to this understanding, the categories of da‘if hadith are numerousand are 
abundantboth independently and compounded [duetothepresenceand absence 
of the conditionsot soundness]. 


The missing of conditions which make a hadith as authentic would result in a 
narration being declared as Da’if. Now, some ahadith would missone of the 
conditions, while others would miss multiple of them. Aso, the way in which 
their compliance with the conditions is attected would vary. This results in a 
variety of types of weak narrations. 

Ibn Salah and Ibn Habban have explained 49 typesof Da'if narrations, while 
Hatidh Zain ud Din lraqi had pointed out 42 types. Some scholars have 
explained even more types [the numbergoes up to 121 ] which capture all of 
the possible situations that one can think ott. 


8.2 Levels of Sahih and Hasan Hadith: 
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£o UOjcUJl OULoJl JUS” J OL^-jjJj i_Jlj«Jl OjUU JJjcJ' Uaji U^joJj UUlJJ j_^L-lj ^onjall uuSjaj 

j_u^-J <UUaJ I Jo' j J'j—I Jj^rj 

j^a» jji LgjaxJ j>3j LgJLT LiU-j JUUJ, JaUaJlj JJlJUll ^Jol IjJlij JLJLU*jI jd UJo' 'jjS"ij JJUaJ' Oi'J» IjJaOa ^jUJlj 


The varying levels of the Sahih and Hasan hadith, both in-itself and through 
corroboration, are in accordance with the varying levels and ranks in the pertection 
of the qualities taken into consideration in understanding [the Sahih and Hasan 
hadith] while obviously comprising the tundamental characteristics of being Sahih 
and Hasan. 

The status of Sahih li zatihi, Hasan li gairihi, Sahih li zatihi and Hasan li gairihi are also 
numerous due to varying level of statuses and ranks in the pertection of attributes 
which are considered in understanding them while sharing the toundation of Sahih 
and Hasan Hadith. 

[Scholars of hadith and Islamicjurisprudence] haveprecisely delineated and detined 
the levels of sihhah (soundness). They have mentioned examples of chains and said 
regarding them: “Although integrity and accuracy are found in the narrators of [a 11] 
the chains, some of the chains are superiorto others." 

8.3 Opinions about Absolutely authentic sanad 


j*>liatll J.S- JlUi Jt- JULJ*jl ^ff‘\ (j^AJal UIJ 

iU dllJ ij?) wJLL? ^l jj Js sJL!r jP 4 JlJ iJPJ jJJM 4 «;' j£ jiU;L*J' jij JULU*)l ^ff\ lt .JUi 

JU 4 J 1 I y>s. jJl j p jjL jP uLJU JJ) 

4S1J ^ffj yS jJl jp jlLU jp if jAjJl JJ) 

l$j JU-Jj JuiLU*jl jd oJSj LLp l_« 3IJ» JAUaJl j 01 H\ f J j- yi- JbOa^il Js iUUl Js 1 01 jji-l) 

Js\ 4S1J) 4j*>UJ' 4 JUUJ 1 j j‘\ J*)U!i ujUJi j j\ JJUJi JlUJi JujLU' jUj 0U jjj Jui Jj 


There is a ditterenceof opinion in terminga speciticsanad asthe absolutely authentic 
sanad. 

- Some scholars said, the absolutely authentic sanad is “Zain ul-abidin narrating 
from his father Hussain, who narrates trom hisgrandtather Ali bin Abi Talib”. 

It issaid (theabsolutelyauthenticsanad) isMaliknarratingfromNaf’e, narrating 
from Ibn Umar. 

It is (also) said (the absolutely authentic sanad) is Zuhri narrating from Salim, 
narrating from Ibn Umar. 


The most common opinion among the scholars is that it is not possible to 
declare any sanad as absolutely authentic because of a number of tactors. 
A numberot scholars, however, still madeattemptstoidentity the mosttrusted 
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chain of transmission; however, no consensuscould be achieved. As a result, 
a number of opinions were put torth. The three opinions mentioned by Sheikh 
above are trom among them. However, there are others too. It may be 
beneticial for students to know about them as they may be considered 
superior to other chains (but not always). 

Some of the otherchainsthatare alsoseen in high esteem include: 

Muhammad Ibn Sirin, narrating trom Obaidah Ibn Amr As-Salmani, 
narrating trom Ali Bin Abi Talib 

Ibrahim An-Nakhai, narrating trom Alqama bin Qays, narrating trom 
Abdullah Ibn Masood R.A. 

- Yahaya Ibn Abi Kathir, narrating trom Abi Salama, narrating trom Abi 
Hurairah R.A. 

- Shuba narrating trom Amr bin Marrah, narrating trom Marrah, narrating 
trom Abu Musa Asha’ari R.A. 

- Sutwan Ath-Thawri narrating trom Mansoor, narrating trom Ibrahim, 
narrating trom Alqama, narrating trom Ibn Masood R.A. 

- And thereareotheropinionsaboutthistoowhichcan betoundin various 
advanced texts 

And Allah knows best. 


In truth, it is not permissible to declare any specitic chain as conclusively the soundest 
of all chains. Nevertheless, there are highest categories of soundnessand a number 
of chains fall into these categories. If [judgment] is restricted to stating that a chain is 
the most sound chain of such and such city orin such and such chapterothadith or 
on such and such a topic, it will be valid. And Allah knows best. 

8.4 Some Unique Terminology of Imam Tirmidhi: 

8.4.1 An objection made on the categorization approach of Imam Tirmidhi 


j~^~ LjJU- j~^~ UjJU- j~~^~ j jjJJ 01 s i\i y> 

UiLoi U 5 - 4AU2JIJ t 1 ^UaAI j ojJii AJlIi OU &sjai\j j~~X-\ ^UaAI jl j^- j a^UU 

jijt’ jj£j jjiall iJju y~X-\ j j~S-\ t)L Jjji£~ii~~£ j~~^"\j ^U-sM \j*\j 


It a habit of Imam Tirmizi that he says in his Ja’me: This Hadith is Hasan Sahih (or) this 
Hadith is Gharib Hasan (or) this Hadith is Hasan Gharib Sahih. 

There can be no doubt about the possibility of combining tairness (husn) and 
soundness (sihhah) in that a hadith can be Hasan li dhatihi (Hasan-in-itself) but also 
Sahih li ghayrihi (Sahih-through-corroboration). 

Similarly, it is possible to combine gharabah (rarity) and sihhah (soundness), as we 
have mentioned previously. As for the combination of gharabah (rarity) and husn 
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(fairness), the scholars have deemed [this term usage] as problematic and vague, 
since Tirmidhi considered tairness (husn) to be [contingent on] the multiplicity of paths 
of transmission, which would bring into question how the hadith could [also] be rare 
(Gharib). 

8.4.2 Responseto objections: 



[The scholars] respond by stating that: 

Considering numerouspathsottransmission asa condition forthe Hasan hadith 
is not an absoluterule; ratherit is simply a type of [Hasan hadith]. When the 
declaration [ofImamTirmidhi] upon a hadithcombinesboth tairnessand rarity, 
then the detinitionofthe term Hasan isota ditterent type of Hasan. 

Otherscholars stated that [the intent of the statement is that Imam Tirmidhi] is 
simply pointing out the ditterence in paths of transmission, that in some paths 
of transmission it is rare (i.e. Gharib and Hasan together) and in some it is not 
rare (just Hasan). 

It hasalsobeen said that [whenTirmidhiusestheparticlewaw (usuallymeaning 
“and”) here, he] implies the meaning “or” and that [Tirmidhi], due to lack of 
absolute certaintyin knowledge, is doubttul [of the statusotthe hadith] and is 
theretore hesitant about whetherthe report is Gharib or Hasan. 

It is also said that the meaning of Hasan here is not the technical meaning but 
thelexical one, implying “that whichone’sintrinsic natureinclinestowards”.This 
opinion, however, is very farfetched. 


END OF SECTION 
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SELF-ASSESSMENT 

13. Are theirvarioussub-classifications within Da'if and Hasan narrations? Explain. 

14. W hy can't a sanad be called with contidence as absolutely authentic? 

15. Write down 5 examples of the chain of narrations that are considered as 
more authentic than the others. 

16. How is Imam Tirmidhi'sterminology different from other hadith scholars? Write 
a note. 
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SECTION 9 

INFERENCE OF LEGAL RULINGIFROHIOUND, FAIR 

AND WEAK AHADITH 



9.1 Interring Rulingstrom the Sahih Ahadith: 




There is a consensus of scholars in inferring sound hadifh for legal rulings [i.e. all the 
scholars of AhlusSunnah wal Jama’ah agree that authentic hadith are to be used tor 
extractingthelegal rulingsand anyonewhorejectsthem hastallenintomisguidance]. 

9.2 Interring Rulingstrom the Hasan Ahadith: 


SJj jaJI J Hji J\S" Jlj ~V>cA , ill t_jO J jAj tUJjJl Jili jJj* AilJJ JJJJiSj 


Hasan (Fair) Hadith also has this consensus by most scholars. It is grouped with sound 
Hadith in interring of legal rulings, even though it is below in status [as compared to 
theSahih narrations]. 

9.3 Interring Rulingstrom the Da’if Ahadith: 


There is a difference of opinion among the scholars regarding the use of 
weak narrations. The three views in this regard are as tollows: 

o Some scholars outrightly reject the weak narrationsand do not allow 
their use in any torm or manner 

o Some scholars validate the use of weak narrations, as required, and 
preter them over acting on personal opinion and ra’ay. 

o Some scholars hold the position that Da’if narrations can be acted 
upon when they deal with moral virtues or good traits (if they meet 
certain conditions are not to be tabricated). However, in the matter 
of belief (Aqeedah) and legal rulings, they do not permit the use of 
weak narrations. 

This section explains the third perspective on this matter. 
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9.3.1 Interring rulingsfrom Hasan Li Gahyrihi narrations: 



WeakHadith which hasreached therankot Hasan li-ghairihi duetoa multitudeotlike 
chains also has a consensus of scholars [that iscan be used tor interring the rulings]. 

9.3.2 Use of weak ahadith in tadhail (virtues): 




The popularunderstanding that a Da'if hadith is reliable in respect to the virtues of 
actions (fada'il al-a'mal) refers to individually da‘if hadith (da‘if hadiththat have no 
corroboration) and notthe combination of da‘if hadith,since they will be considered 
to be in the category of Hasan [li ghayrihi or Hasan because of corroboration] hadith 
and not da'ifhadith, astheimamsothadith haveclaritied. 

Some scholars have said that if a da‘if hadith is weak due to poor memory, contusion 
(ikhtilat), or misrepresentation (tadlis), despite the presence of honesty and reliability, 
then the hadith can be reintorced by the corroboration of numerous paths of 
transmission (otherwise the hadith will be too weak to acceptcorroboration). 

If the weakness is due to suspicion of lying (ittiham bi ‘l-kidhb), anomaly (shudhudh), 
or excessive mistakes (fahsh al-ghalat) however, the report cannot be reintorced by 
the presence of numerous paths of transmission and it will be theretore judged as 
da ‘if, though it can be practiced upon in respect to the virtues of actions. 


END OF SECTION 
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$ELF-ASSESSMENT 

17. Can Sahih and Hasan ahadith be used in the intering of rulingsin the same 
manner? 

18. W hat are various opinions regarding the use of Da 'if narrations? 

19. Which typeofweaknarrationscan beused forfadhail orvirtues? Explain. 
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SECTION 10 

BOOKIOF AUTHENTIC NARRATIONI 



10.1 The Status of Sahihain: 


01 Jti' jjiC ^JJl 01 j£jy j* ^bwallj ^~>s0aJl s_J>l^« CujbC ll 

i^jl^sjl ^Uu JJj' >_jU£' Jmi i_-j2sll Ijili ■i i ;....j.LI s__s2sll jJLO 


As thelevelsofthesoundnessotHadith variesandsomeotthesoundreportsaremore 
pertect than others, it is to be understood that most of the hadith scholarsconsider 
Sahih Bukhari aspreterred overall other books of Hadith. In thiscontext, theysay: “The 
most authentic book atterthe bookot Allah (Quran) isSahih Bukhari”. 


Some of the importantteatures of Sahih Al-Bukhari are as tollows: 

Imam Bukhari wrote this book in sixteen years 

He chose the narrations included in this book trom a pool of more than 
600,000 narrations 

Dr. Jonathan Brown explains: “The tinished work was not a mere hadith 
collection - it was a massive expression of al- Bukhari's vision of Islamic law 
and dogma backed up with hadithsthe authortelt met the most rigorous 
standards of authenticity”. 

- The book is of the category Jami as its span is spread over a vast area 
within legal and ritual topics. 

- The book comprises of 97 chapters which have been divided intosub- 
chapters whose titles have been putin a way that theyguidethe students 
and readerstowardstolegal implicationslinked tothenarrationsincluded 
in those sub-chapters. 

Imam Bukhari hasrepeated certain ahadith but whenhedoesso, he does 
it with varying narrations and in separate chapters in orderto establish the 
authenticity of the narration even turther and also to present it according 
to the context, as many a prophetic traditions are applicable to multiple 
situations and chapters. 
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There is a saying from Imam Shafi'i in which he is recorded fo have said fhaf 
fhe mosf aufhenfic book on fhe face of Earfh is Muwaffa of Imam Malik. 
However, if isfo benofed fhaf thissaying wasfromfhefime when Sahih Bukhari 
and Muslim had nof been compiled. 


10.2 Which bookfrom the Sahihain is more preterable over the other? 


^ojjl eijarj OUJl j! £f?ji U-9 <jj ^J^J^i j Jgjl^Jil Jt- Ij?wrj ijUll Jo*>j 

i—jUS" £jJ'j Uj£ W sjiii) A£££a}\ <j ^'^JS\'j C«! , »Ai Jt- iJl») JiJUi*il (j ol^Ji oljLidl iUjj <—«o^Jlj 

tS > y ^ 0 y 

J J ^Jl OUL^Jl JJ*X} \^A J 

£^_}J J 0*3^ 

JjSll ji ji-lj 


Some scholars of Maghreb [i.e. Morocco and Spain efc.] gave preference fo Sahih 
Muslim overSahih Bukhari. 

The majority of fhe scholars say fhaf this is concerning what goes back to wellness in 
claritication, better placement, and arrangement,caring for minute indications and 
good points in the chain of narration. However, it is external to the subject and 
discussion regarding soundnessand strength and what is associated with it. 

There is no book which isequal to Sahih Bukhari in this regard by the proot of pertect 
characteristics of its narrators which are considered for their reliability. 

Some of the scholars abstained from giving preterence to one over other. The truth is 
tirst one (i.e. Sahih Bukhari) is most authentic. 

10.3 What is meant by the term “Mutta’faq ala’ih” 


~ j» 1 1 - A J I JA>I iS *LI I \j 

•Wlj JUU» Jl- OjSsJ Jl Js9j~U> Jlij 

j jJis*j -C. > iuUjdjj jUll jUUJ' CoiU-tl' 'jJlij 


The Hadith which is agreed upon by Bukhari and Muslim in exposition is called 
mutta’faq ala’ih (agreed upon) Hadith. 

The Shaykh said: with the condition that it be narrated trom one sahabi. 

Hadith scholarssaid: The count of mutta’faq ala’ih reportsis2326. 
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10.4 The ladder of hadith preterence: 


juLuJ' jLp J<jl U .J—U-lij 
iy!3 

L_J 4j ijjjj U j? 

0 »3 i? j_i ^lc- jl£" 

Jg jUL! I is jU Ja U j? 

|JL*4 isjL ^Js- jA U^r 

oyiw^pj JULsJl Ij^jsJl jjJJl SJj^I j> j|J6jjP sljj j® U 
:ULj 4 U.—Ll u 


Overall preterence is given as: 

1. What is agreed upon by Shaykhain will be preterred over others. 

2. What only Bukhari narrated. 

3. What only Muslim narrated. 

4. What is narrated as perconditionsot Bukhari and Muslim. 

5. What is narrated as perconditionsot Bukhari 

6. W hat is narrated as per conditions of Muslim. 

7. What is narrated by other than these by the scholars who committed to 
soundnessof hadith and authenticated it. 

So there are 7 categories. 

10.5 The conditions of Shaikhain: 


SJlJjJlj JsJjsJl («J—JSjULIl JUj U j^Jl CjULsJIj jUy g ;» JUjJl jjSL jl J^jULJl Jj Uj Jljdlj 


jJjUllj ojULJlj ijJuiJl 

e „ * 

g.. gi i uUu-j |«-L~e UjU^Ji Jjjju iijii j^3 

oiUJJi jUu :UjuL J oLjTi Jjji» i*L» J 


The intent of condition of Bukhari and Muslim [as used by other scholars as shown in 
theaboveladder] isthatthe narratorsbeattributed with thecharacteristicswhich are 
attributed to narrators of Bukhari and Muslimlike accuracy,integrity, and absence of 
anomaly, disclamation and heedlessness. 

It is said: “The intent by, as per condition of Bukhari and Muslim is, their own narrators”. 
This is a lengthy discussion which we have mentioned in the pretace of book Sharah 
Safarus-Sa’adat. 
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It is to be noted that theShaikhaindid notspecity theseconditionsthemselves. 
Rather, it were the later scholars that observed theirselections and identified 
these conditions. 

Two important works that coverthis aspect in detail are as tollows 7 : 

- Shurootul Aaimmah A-Khamsah i? ir i)of Imam Abu Bakr Hazmi 

- Shurootul Aaimmah A-Sittah (a~Ji i»jSli ^j-ijot Imam Abul Fazl Maqdisi. 


10.6 Other Sources of Sahih Narrations: 

10.6.1 Shaheehain are not the sole source of Sahih ahadith 


^UUaJl j U® Jj LgJU" ^UCaJl cS^UUil j j-aUsC ^ jbs-^sUaJI 

IAjA .UP V.j?3 L „ y. i 'yJ* j LaIJj^j 3 Ljsjl Ui.L yj > U^jUp jJ' ^Us-j 2 Jlj 

^UsUiJl IjUS" LUSy -UJj jA* Lo il iJi» (jjbS" j U lSjUiIJI Jli 

jjijy U C-Sy U l)I Jjil ^3 U-oU-tSl uJU^Jl IJl» j COjji t^JJl Jli3 

jb-l Jl^UU j’\ jbijajl 4^ Ul JJJJl^ iljWl “U-3 l)Uj^!Ij iJJJl IJi® J l)j^j l)I Jl *^3 


Al Sahih ahadith are not contined to Sahih Bukhari and Muslim and they never 
encompassed all Sahih ahadith in their books but they exclusively included Sahih 
ahadith. 

When they didn’t narrate those Sahih ahadith which they had and those which are 
Sahih according to theirconditionsin their books, then why would they narrate hadith 
which are Sahih according to others? 

Imam Bukhari said: “I have not mentioned any Hadith in this book of mine, except 
which isSahih and I have lett many of the Sahih Hadith”. 

Imam Muslim said: “ahadith which I have mentioned in this book are Sahih ahadith 
and I don’t say whatever I lett is Da’if”. 

There must be a specitic reason tor this leaving and reporting ahadith, eitherdue to 
soundnessordue to some otherintentions. 

10.6.2 Compilation of Sahih narrations in al-Mustadrak 


j^jj i_jUS3| IJl» j sijijl ^UsUaJl (J-J.3 l 5 ^UsI ll U l)I Jj.tu.UJ I o& UUS" lAu» lSjjoI—UJI JUP jjI 

U^Jsj-i jA L£ja*>3 U^ju-i io jii ^L#■ L^jajy^ jUsUiJ I is ji> ^L#■ l£j2*j uJjJu-jIj 


7 Both these books can be accessed from Australian Islamic Library's Usool Al-Hadith bookshelt: 
https://www.australianislamiclibrarv.org/usool-al-hadith.html 
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jA Sijj iJi» lj jjis- <j JiI Jlij jjJL» J oUjj#- U js- U_oU-i j~J! JL U&; ^ UJ~~«3 tjjUJJi Jlij 

w?*J I b j*v S* i -Uj »0 J C~!iU-*lll jj U JU JjI UjI Uj* j»L? JIj ^ ^" : • • 11 jjljal is > U J>I 

«_aII jJjU ^UJJaJl jS jaj UjJU- »_Ali JIU ^bUaJl jj> cJai?- Jli Ail ijjUsJl jP J^3 
U«3 U*U- JjaJU^ j-U^j <JUIUj 4*JU jlj^Jll i_jla23l IJl» (j Jjjl U jL«j aJsjUi ^Lp ^-^JjaJl Jjj! 4il jJLs-i JSllj j*LiaJj 

j-Hl iiyjl jlj^SJl O.U- 


Hakim Abu Abdullah Nishapuri authored a book that he called ‘al-Mustadrak ala 
Sahihain’, meaningthat he mentioned all thoseSahih ahadithin thisbookwhich were 
lett by Bukhari and Muslim. He also redressed and corrected some of the ahadith 
accordingtotheconditionsotSahihain, someasperthecondition otany oneotthem 
and some as perconditions of otherthan them. 

He said: “Bukhari and Muslim did not rule that there are no Sahih Hadith otherthan 
those mentioned in these two books”. He also said: “There appeared this group of 
innovatorsin ourtimes who unleashed theirtongues attacking the scholars of religion, 
saying that the number of ahadith with you is not more than ten thousand. Thiey 
mentioned regarding Bukhari that he said: I memorized one hundred thousand Sahih 
ahadith and two hundred thousand otherthan Sahih ahadith”.AIah knows best. 

It is clear that he meant Sahih ahadith as per his conditions. The sum of ahadith 
mentioned this book is 7275 including the repetitions; when such repetitions are 
removed, the numbercomes down to 4000. 

10.6.3 Sahih Ibn Khuzaymah 


JU>- jJl 3*j “L«j*^I ^»Ul JUj JLSI “Lcj?- j!l Ju U-Lsw? i«j*il ja JjJ?-*!!i jUJ^ 

UjiU-*^l3 jAJl JL? aU L^yjCjaJl JaUiSLJ Jaia-ij jJjJl iS\ss J j~~a-i l>U-l jSjSll 4srj U4[) U ja-Jio J JU?- jjl JlS^ 

■_ .|l?i 'cC 


Other scholarsalso authored booksot sihah likeSahih Ibn Khuzaymah, whoiscalled 
Imamot Imams and he is the teacher of Ibn Habban. Ibn Habban said in his praise: “I 
did not see anyone on the tace earth better than him in the subject of Sunan and 
rigorous memorizing of the words of Sahih as if all the Sunan and ahadith are right 
betore his eyes”. 


Scholars consider Sahih Ibn Khuzaymah to be a highly reputable book and 
give it a rank very close to Sahih Muslim. However, three-quartersof it were 
already lost by the time of Imam Ibn Hajr. Recently an old manuscript of this 
book has been tound and some publishers have updated the missing parts. 
The tull book, still, is not available. 
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10.6.4 Sahih Ibn Habban: 


d\Sj CujJ-J 4*U(j j«JjJl i>£jl jjl l)IS" j*S"li-l Jlij jtUJ Jjsli C«J iOj Sij^- jjl -UoJj l)IJ- jjl Jt»j 

JU-jll ja 


And another such book isSahih of Ibn Habban, the student of Ibn Khuzaymah and an 
established reliable and virtuouscognizantscholar. Hakim said [about Ibn Habban]: 
“Ibn Habban wasa vessel of knowledge, language, Hadith, and speech. He was 
amongst the men of high intellect”. 


The organization of this book is very different from the other books of hadith 
which makes it difficult to utilize. A later scholar, Aa-ud-Din Abul Hasan Farsi 
Hanafi (d.737H) reorganized this book as per the branchesof fiqh like other 
commonly used books. 

As the criteria for Sahih ahadith for Ibn Habban was a little lenient as 
compared to otherscholars used, numerous Hasan and Da'if narrationsalso 
madetheirway intothebook. Itis becauseofthis reason thatthough thisbook 
is given preterence over the Mustadrakot A-Hakim, it doesnot enjoy the same 
status as some of the other books among the Sihah. 


10.6.5 Mustadrak Al-Hakim: 


This book has also been discussed briefly in section 9.6.2. 


Similarly, Sahih Hakim Abi Abdullah Nishapuri, who was a Hafidh and a reliable 
narrator, named his book ‘al-Mustadrak’. However, leniencyin hadith ruling made its 
way into his book and scholars have held it against him. The scholars said: “Ibn 
Khuzaymah and Ibn Habban are more able and strongerthan Hakim and betterand 
more subtle in asanid and mutun”. 


There are various opinionsregarding how such weak narrations could find a 
placein Hakim’s Mustadrak. 

Imam Ibn Hajr A-Asqalani has pointed out the reasons why leniency in 
hadith rulings can be found in Mustadrak. It was because when Imam 
Hakim composed the dratt of his book, he did notget a chance to review 
and correct it until the time that he passed away. Imam Ibn Hajr also 
pointed out that in the middle of second of the six volumes of the 
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Mustadrak, it is mentioned that the Imla (reading by the scholar) tinished 
at that point. 

It is also pointed out by scholars that the methodology that Hakim 
adopted tor identitying the Sahih narrations was to declare the narrations 
as authentic if their isnad consisted of transmitters used by Imam Bukhari 
and Imam Muslim. Scholars reviewed this approach and identitied that 
what was missing in this was the need tor corroboration and ensuring 
contiguous transmission. Imam Bukhari emphasized on corroboration of 
ahadith and only accepted uncorroborated narrations if they were 
transmitted by the master hadith scholars whose trustworthiness was 
established. 

Later on, Imam Dhahabi summarized the Mustadrak and put correct rulings 
on each hadith. Scholars now consider it inevitableto go through Imam 
Dhahabi's tasweeb (i.e. approval on the rulings on the ahadith) on the 
Mustadraktorany studentsthatwish togothrough it. 


10.6.6 Al-Mukhtar: 


Uaji jjij 1 ^ijJl oUjs Ji.) 

o 0 e * ' „ " 


Likewise, in the ‘Al-Mukhtar’, Hatidh Diya’uddin Maqdisi also narrated Sahih ahadith 
which were not reported in Sahihain. The scholars said: “His book is better than ‘al- 
mustadrak"’. 


Imam Maqdisi has compiled this book in the alphabetical order with regards 
to the namesot companions. Hecould not complete writing this bookin fuII 
until his death. Many scholars highly commended this book but also indicated 
some weak narrationsin it, though their number is very tew. 

It is also pointed out by scholars that this book did not bring to light any 
narrationsthat werenot alreadyrecorded in otherbooksot hadith.Thisis what 
the title otthis book ‘Al-Mukhtar (meaning ‘Selected Ahadith') indicates. 


10.6.7 Other books of this genre: 


U^bJl jjlj 4j\j£ 

jtJ^I Jllj t/i J^" lil*ail j\ Lva*J P JJukil JpC?- j^3 £W~aJl> JJaJi ^_u^Jl oJuLj 


Published By: AUSTRALIAN ISLAMIC LIBRARY (wvwv.australianislamiclibrary.org) | 80 








MUQADDIMAH Fl USOOL IL HADITH 


[Likewise, there are] the Sahihs of Ibn ‘Awanah and Ibn al-Sakan, aswell as the 
Muntaqa of Ibn Jarud. 

All of these books were [meant to be] exclusive to Sahih hadith, although a group of 
scholars has criticized [them], some out of bigotry and somejustly. And above every 
person of knowledge is the Al-Knowing, and Indeed Alah knows best. 


END OF SECTION 


♦ 



SELF-ASSESSMENT 

20. Which of the two Sahihain is more preferred than the other? Explain the basis 
for youranswer. 

21. What is meant by the term “mutta'faq alaihe”? 
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22. W hat do you know about the conditions of shaykhain? 

23. Which booksotherthan Sahihain were written to collect Sahih narrations? 
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SECTION 10 

FAMOU$ BOOKIOF HADITH 



11.1 The six tamous books of hadith 


jL.tJ 1 L?T i |l*? I I G> J UJ L I ! U i S 'U U ^ aL..J I ■_ t t~>J 1 

<U»-U jjl Jju j<2.«. JI Jupj <V>-U jjl ji*>J ^gSlAjlj ijli jUJlj tSJlOjJJ ^oUrl^ JS^Ujil 

iLjJJi jU?-i £»iu- 


The six well known established books in Islam, which are called Sihah Sitta are: 

1. Sahih Bukhari 

2. Sahih Muslim 

3. Sunan / Jami at-Tirmidhi 

4. Sunan Abu Dawud 

5. Sunan an-Nasai 

6. Sunan of Ibn Majah 

Some hadith scholarsreplaceSunan Ibn Majah in the above list with Al-Muwatta of 
Imam Malik. The authorof Jami’ul-Usul chose al-Mu'atta. 


Mohaditheen have identitied that approximately l/4 th of the Sunan Ibn 
Majah’s 4,485 narrations are Da’if or unreliable. That is the reason many 
scholars preterred A-Muwatta over it. However, the scholars who preter to 
include Sunan Ibn Majah among the six authentic books claim that the 
numberot ahadith not reported elsewhere in Sunan Ibn Majah is more than 
the number of such narrations in Muwatta. It is estimated that around 1522 
additional narrations become available in the Sihah collection if Sunan Ibn 
Majah isincluded. 

It is also to be noted that some other scholars demanded a place tor other 
collections in the Sihah. The books that were sought to be included were 
Sunan Ad-Darmi (as explained in this section later on) and Musnad Imam 
Ahmed. Incorporating this, later scholarsraised the number of booksincluded 
in the authentic collection trom 6 to 9. 
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11.2 Categories of ahadith included in the sihah: 


^~UJl Jjjkj u^Ujallj jlvU-'_j ^WLall ja C~ JiULI' jjs 


\ 2 I 




ln these, tour books [the tour sunans i.e. the books other than Sahihain] contain the 
Sihah (pluralof Sahih), Hisan (pluralof Hasan) and, Di’af (plural of Da’if) categoriesof 
ahadith; and they are named as-Sihahus-Sitta by wayot taghlib. 


Taghlib indicates the presence of something in abundance. The Sihah as-Sitta 
are considered as Sihah because of the abundanceot Sahih narrationsin 
them. It does not mean that they only contain Sahih narrations. As mentioned 
above, the contain Hasan and Da’if narrations too. Sunan Ibn Majah, tor 
example, even contain Mawdu narrations. 


iU JuJU I _ji tSjiUl ^gjLJl “UjJl 


I ja j»j 




y- -— j- 


The authorot Masabih us-Sunnah [Imam Baghwi] calls the ahadith of other than the 
twoShaykhs [i.e. Imam Bukhari and Imam Muslim] as Hisan; the use of this word [hisan] 
in thiscase titswell with thelinguistic meaningotthe word; thisuse [itnot used because 
of the linguistic meaning] could also be a new term coined by him. 

11.3 Some other important collections: 

11.3.1 Sunan Ad-Darmi: 


JlJUjI Uj jiL sjLiJlj OjSSjl L-jJU^I IjUjs Jii UUj j"^ uS3l *lUsJ j|J(j JjJjIlU <—jIjS" jlij 

t5jUjll OLWj ja I AjLj^Ajj LlU 


Some of the scholars [such as Ibn Hajar Al-Asqalani] say that ad-Darmi’s bookis more 
appropriate and titting to be made the sixth of the books because: 

- The weak narrators in this are very tew; 

the presence of munkar and shadhdh Hadith in it are rare. 

It has asanid ‘aliyah [i.e. its chains have got tewer links between the tinal 
narratorand the Prophet*] and 

- its thulathiyyat are more than the thulathiyyat of al-Bukhari. 


Thulathiyyat are the narrations which have only three narrators in sanad 
between the one who relates the tradition (in other words; the tourth person 
in the chain of narration) and the Prophet the three narratorsin the chain 
of such traditionsconseguentlycompriseota companions, a successor (tabi’i) 
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and a successor of a successor (Tabi'i at-Tabi'i). Shorter chains were 
considered more reliable than the longer ones due to a lesser numberot 
transmissions betore reaching up to the Prophet The close proximity to the 
Prophet ® is also a virtue that many of the narrators and mohaditheen sought 
atter. 

Accordingly to Dr. Jonathan Brown's research, there are 28 instances of 
Thulathiyyatin Sahih Al-Bukhari. 


0>—l. _1 ,2 .*ii .ULi 1 IjjSLlJ' 0 JjbJ 


These (above) mentioned books are the most tamous books and there are many 
other books which are very populartoo. 

11.3.2 Jam’ il-Jawami’ of Imam Suyuti: 


Lj U <_9UUaJlj l)1_U-(j ^LUaJl /#■ iLoiJU jwU*- «sS" £»l_j3r-l <-r , US’ <J (jkjAJl ijjl Lalj 

Qui diiJj oij_j /#■ OjjJiAi jjisi ^jajJu LujU- 


Imam Suyuti narrated in Jam’ il-Jawami’ trom many books, the number of such books 
exceedsfifty, consisting of Sihah, Hisan and, Di’af, and he said: “I have not narrated 
in it a Hadith with torgery which the Muhaddithin have agreed upon leaving it and 
rejecting it” and Alah knows the best. 

11.4 An overview of the lives and works of renowned mohaditheen 


ji JiA ^U^(j j^JlUJl ^U^Ij UJJU ^U*jlj lS^UJII ^-/1.1 ifci"il Jpt?- ‘UlLS’ (J olSJu<Jl 
JjAo lUUS’ J j»jil_j?-i U~Sj J JuHj jijjij Jgftg. J - :J 'j JJ'3 <j°j'"Lllj <U-U /(j ^U-dlj JjU jjIJ i 

JU/l oUr 1 ! /Jb Jur*JU 
JlLIj IJiJ. 1 J UUUUoJl jJ6j JjJjail ‘J'! Ur°3 

v_jLx!i IjLa T J JsU- 0 J^S oUJi-oJl <_~*-UaJ JUJJl <J jL£’*i!l UI3 


~o/i3 


The authorot Mishkat ul-Masabih mentioned in the introduction of his book, a group 
of the proticient Imams and they are Bukhari, Muslim, Imam Malik, Imam Shati, Imam 
Ahmad ibn Hanbal, Tirmidhi, Abu Dawud, Nasai, Ibn Majah, Darimi, Daraqutni, 
Bayhaqi, Razin and others are mentioned very brietly. I have written about theirstates 
in a separate booknamed al-lkmal bi Dhikri Asma ir-Rijal and successis trom Alah and 
help is sought in him in the beginning and the return. 

As to al-lkmal fi Asma ir Rijal by the authorot al-Mishkat, it is attached to the end of 
this book. 
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END OF SECTION 



SELF-ASSESSMENT 

24. Write a briet note on the each of the books included in Sihah Sitta as well as 
Muwatta Imam Malik, Sunan Darmi, Masabih us-Sunnah and Jam' il-Jawami' 
of Imam Suyuti. For writing this note, you can tind the reterence booksin the 
Usool Al-Hadith and Hadith bookshelveson Australian Islamic Library. 
(www.australianislamidibrary.org) 

25. Explore the booksin the above-mentioned reterence bookshelvesand write a 
briet note on the biography of Imam Bukhari and Imam Muslim. 
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